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IM'!'RODUC'l'ION • 
Tile dawn-of pre-exilic prophetisa in the eighth centuey ushered in 
a- new era ift Israel's history • These propheta-- were ot epochal signifi-
cance beo&wse they rerl tali sed the concept of covenant vi th such daring 
iaplleations and illwd.nated the notioft ot Yahweh's covenantal relation-
ship with Israel vi thin the context of personal, historical. and D&tioal 
eyenta· that they sUIUloned Israel to a- profound apprehension ot the eha:n.c-
t«r ot GOd and to a ftev stanc:lard ot aora.ll t7. T!iilll: 1mp%'ecedented re-
11c1ous thrust W8.8' ot paraaount i~~portance because it prepared Israel to 
lnl:tfer &1\d absorb not only the political. and ailitary shocks of the his-
torical period to be considered but also disciplined her for there-
lla1oua crises· ot the exilic period (586-537),dur1Dg which abe develO}*i 
aa acute awareness of the sp1ritualit7 of her religion and the tmiver-
aality of her mission. 
!bis thesis is intended to demonstrate that an interpretation ot 
eOftn&rrt 111 hoe=t Hosea, Proto-Isaiah and Jereaiah is basiea.J.ly the 
revelation ot the character of GOd progress! vely apprehended b;y his·--
ecmtnant people. 
Tfte covenant which Yahweh initiated with Israel connoted a special 
relationship which vas~the essential aediua of the divine selt-coaauni-
cation. The election status vas a privilege by which Israel developed 
froa a capricious and unpredictable notion ot the wilderness deity to a 
jeeper knowledge of, and intiucy with God. The prophets were the 
heralds and cutodians of the covenant. 
It baa been pointed out that "the Se.ai tea had always known that 
Baal aeant possessor, for they used it in that way, as- well as for the 
-
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aaae ot a god. There is not the slightest trace • however • of the word 
Yahweh being a tera tar: soaeth1ng. Jahweh occurs onl;y as a naae •• 1 
The prophets enriched Israel's understanding ot the naae Yahweh b;y de-
clar1nS his attributes and they i~loringl;y urged Israel to honor the 
eOYea&nt b.J a faithful response to that gratuitous hesed which is in-
trlaic to the nature and attributes of God. 
Al:tho1J8b the covenant is intermeshed w1 th histc:o:y • and unfolds ·in 
thla context, 1 t is yet distinguishable f'roa the latter b;y the illplica-
tloaa of this peculiar relationship that characterised Israel's exist-
ellCe. 'ftlis dissertation attempts the task ot f~liBing ora that per-
aOD&l relationship. It represents a basic shift b;y placing the emphasiJB 
where it inal.ieably belongs, on persons and relationship. This is the 
care of revelation, that <rod confronts an and through the eneounter 
-.. becoaea ecoafortably aware ot soae aspect ot the d1 vine character 
and ot his corresponding insttfflciency in the context of Israel's 
eOYen&Dtal solidarity. 
!JJ. the developaent of this subject • attention will be given to the 
concept ot covenant and the foundation it provided tar the prophetic 
tradition. Consideration will be given to the exercise of the prophetic 
ottice against the background of the conte~orary history and the turbu-
lent political and military climate of the era. The voices of the 
prophets rlll be heard above the cries ot anguish f'roa the pressures of 
social injustice, and the aelodious Temple ausic that failed to conceal 
the perfunctory religious acts of a people whose heart was far reaoved 
troa Yahweh. The prophetic voices will enjoin loyalty to the covenant 
b.r a raew life-style in eonforalty with the revealed will of God. 
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Chapter 1 
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THE CONCEPT OF COV~ 
God • s choice ot Israel to be his peeple accelerated the process ot 
his divine revelation with profound significance. The Old Testaaent is7 
indisputably clear that the d1 vine election was grounded not in the good-
llHB or aeri ts of Israel, but in the sovereign love of God, and 1D the 
exercise ot his prerogative and initiative. The Deuteronoaic editor is 
uneoaproaising in his eaphasis, "Far you are a people sacred to the Lord, 
1ovr GodJ He ha.a chosen you :t'roa all the nations on the face of the earth 
to lie a people peculiarly his own. It was not because you are the largest 
of all the utions that the Lord set his heart on you and chose you, tor 
you are really the sal.lest ot all nations. It was because the Lord 
lOYed you •••••• • (Deuterono~ 7•6-8). 
Ioehler points out that "God's saying to Israel through Jlfoees 'I aa 
Yahweh • and Israel's consequent knowledge 'Our God is called Yahweh' and 
•we are the people of Yahweh • (Exodus 6a2-7) constitutes the foundation 
of revelation."l God's imparting of his naae to Israel that comaenced 
&D illdissoluble union, a covenantal relationship between the two parties 
becaae the aediWI ot d1 vine revelation far Israel's apprehension of the 
character of her God Yahweh. 
11chrodt2 holds that the doctrine of divine election aust be under-
stood as an expres~ion of the historically conditioned relation of Yah-
weh to his covenant coaaunity. That relationship aust be deliberately 
distinguished froa any natural or physical bond, which being peraanent, 
wolll.d be ot no special significance to the process ot time. Belief in 
a d1 vine act of choice at a particular period ot tiae 1n history, on the 
other hand, gives to time special significance as the context ot divine 
J 
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actiGB and bUMD response • It also prori.des d.irection to histQZ7. 
lenl.ation is thus particul.arised. and -.de concrete without in any way 
liaiting its universality and peru.nent validity. The persoD&l. •n1-
fntation of God to aen lidng in tiae necesearily takes place at a 
poilrt in space and ti•. Consequently, places aa SiDa.i-Horeb, Zion, 
tbe billsides of Tekoa,etc.,assu. sign11'1cance. Apart f'.roa their 
biatorical iaportance as the locus of revelation, encounter and re-
IIJOIUM• these place-names no longer have real aeaning in tradition. 
Tbe characteristic feature o! the ccwenant were the decisive acts 
ot God in the process of self-co-unication. Yahweh distinguished hia-
Hlf aa an 1inconquerable deity in contrast to the -.., gods in Egyptian 
relig1ou culture. His indoaitable acts were basic to hia aature. 
•I &a that I aa" (Exodus 3ilJ-14) •Y conYey the s1pi:ticant affir•tion, 
•.no I aa 111 works will deaonstrate."J The Sinaitic covenant is there-
tore grounded, not ill an abstract concept of electiCG propaganda but in 
the concretiza:tion o:t that inscrutable lcwe o! Yahweh ao aovereignly 
cleaonstrated by an act o! liberatio.a f'roa Egyptian serrlttUle. 
!here are several covenants in the Old Testaaent, e.g. thoae with 
Adaa, loa.h, Abrahaa. Soae scholars hold that the divine econoay begins 
with Abrahaa and reaches its cli.ax in the death and resurrection of 
Christ. 4- In the continuity ot the d1 vine action in history, it Jl&ni-
tests the unity and universality of God's design. 
Aaother view sWIMrily stated is that "there 1a basically cme 
essential covenant doctrine in the Old Testaaent pointing to Roses aDd 
Mount Sina1 ...... s I &a inclined to espouse this latter view aa ex-
pressive of 111 own position. 
•Tbe traditions of Israel's beginnings are not easy to disentangle•, 
..,1• scott, "but it •1 be confidently affiraed that the story of Moses, 
the Exodus and the Sinai covenant is the necessary foUildation of the 
biatarically conditioned theology of Israel~"6 He further observed 
taat tour strands of evidence point back to this coaclaaion. Two of 
tll ... &rei 
(1) Tbe testiaony of the Jl8.in historical tratition that Israel's 
worship ot Yabweh as a God of distinctive charaoter began at Sinai 
(.Horeb) where a federation of tribes - an ancient Israelite aaphic-
ty0Jl17 - beca• Yahweh's people through a covenant Mdi&ted b7 Moses. 
(2) The character of the berith or covell&llt which, ill historic 
tiaee, served as a kind of ut1onal constitution. '!be fOl'.'lllllation of 
religious obligations so insisten!ly expressed in social ethics is a 
aignificant feature ot the covenant tra.dition and the pedagogy ot the 
prophets. 
The berith with Yahweh established a co-unity with special 
characteristics, a autual interest, a couon life aDd a concerted will. 
"Israel becaae ideal.ly a 'people' in the strict sense of the Hebrew word 
!!• which aeans those who together fora an entity, a whole, and whoee 
••bers are tm1 ted by fellow-feelings as brothers aDd coarades ... s fhe 
cOTeD8.11t is, therefore, a societary relationship, GDe with the people 
&Del not rl th indi Yidua.ls • 
The word covenant occurs in theological and non-theological UMge. 
'!be Hebrew fora isJ)> , :l., and it is rendered aa S 1 eJ. d, k 1 in the Septa-
lint. !t aeans an agreeaent, entente, bargain, a.rrangeaent, treaty or 
covenant. 'nle rendition chosen would depend on the character of the 
uderat&Bdiag that has been reached. Claaaitication of the uaagea of 
berlth in non-theological contexts falls into three categories& (1) be-
tween parties of unequal status, (2) between equals, (J) private circua-
atances. However, since our priaary concern is an investigation of the 
word 1n its theological function we need linger no longer at this point. 
It becoaes apparent froa an exaaination or the contexts in which 
berith appears that it is not a static concept. Its usage strikingly 
iadieates Israel • a expanding coaprehension ot the nature ot the cove-
JI&Jlt ud of the character of the •jor partner or giver. 
'fbe word beri th occurs vi tb the verb~ ., ::::> and II8&DS "to cut a 
eOftD&Ilt" {Genesis 2lc27).9 Yahweh is the one who concludes the cove-
11&1\'t. Israel, on the other hand, is not co11pelled to enter into the 
eOYen&Dt. She is free to accept or reject (Joshua 24&1.5, 21-22). 
A developaent is noted in Genesis 6al8. Here Yahweh establishes ar 
1utitutes a covenant. In this respect, the lordship and sovereignty ot 
Yahweh's will is given greater proainence. The verb -nlp-n used here 
&dde greater force to the stateaent. "In these, the authoritative, eon-
straining, initiating will ot God receives still clearer expression.•lO 
Later, Yahweh gives, 1 n J, a covenant (Genesis 17a2). There is the 
~rowing reductiOll ot the i~~portance of the other partaer, Israel. 
Israel was understanding her rightful place in the covenant ache ... 
Koehler appropriately reaarka that •one should not overlook this 
change in usage,and.the~sequence of which we have noted,and which corre-
sponds to the course of histar.y, for this change indicates that the 
covenant or agreeaent tor• was aore and aore found unsuitable to repre-
sent the relationship between Yahweh and Israel. When Israel is 
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brought into a cOTeD&Dt with Yahweh, the one a.apect of the connection 
1a clearly expressed, naaely, that of the autual. obligationst but the 
•other' aspect - the fact that it is an entente between two partners, 
no enter into it of their own free will and decision, detracts froa 
the exclusive action and doaiilion of God and is there:tore questionable. 
!he qMstioning produces the change in aeaning ... u 
This background of the covenant is iaportant far our understanding 
ot Israel's progressive apprehension of the character of God. It now 
bctcOJaes necessary to look inquiringly at the exodus fro• Egypt. 'nds 
ezaaination would uncover three essential perspectives that had ia-
aeasurable consequences for the history of God's revelatioJt. These 
areas o:t concern are the liberation event, the reallty o:t the cOTeD&nt, 
&Dd the notion of solidarity. 
Ierael had endured in bondage the agonies o:t !Qptian oppression 
and a great leader had been raised up and sent to deliver thea. The 
call of Moses, his coaaission, and the mighty acts performed in Egypt 
attest the activity, power and reality ot the divine being Yahweh.12 
The destruction of the eldest children of Egyptian parentage and the 
•paaa-over• ot Israel by the •sign of blood• were events- ostensibly de-
claring divine •ni:f'estation and preparing Israel for the covenantal 
eacounter at Sinai. Political liberation :f'roa physical indignities 
had been achieved by escape froa Egypt and the airaculous crossing ot 
the Sea of Reeds. Political and physical treedoa had pavecl the way 
tar an awareness of aoral obligations and spiritual realitieswhich 
the eighth century prophets loudly proclaimed. The experience of 
divine deliverance froa Egypt and its consequent significance under-
girded the prophetic keeyga and enlightened it b.Y illp&rting historicit1 
ud T&lidi ty. The prophets constantly harped bact to this experience, 
ud p].aataras obaerYed that "whenever Israel sang ot Yahweh • s aight1 deeds, 
it was always Yahweh's victCJ%'1 oTer Pharaoh at the (Red) Sea which stood 
ill the first place as the saving deed par excellence •••• Thia was the event 
wtdoh wa.a etched aost deeply into Israel • s aeaor;y. It there waa aey one 
awnt, any eingle point of tiae which could be eaid to art the beginning 
ot Israel's faith in Yahweh, it vas the TictOJ:1 OTer Ph&raoh •• l) 
loth refers to this narrative (Exodus 1.511-19) as "the Reed. Sea 
1Ja•11f. expressiDg thankegiving tor dellTerance. _ 
Tile liberation event would be incomplete without the sequel ot the 
eOYeDA!lt-•king. The territ;ying stora theophan,. at Sinai was the exter• 
D&l eign ot the presence ot Yahweh at the enactaent ot the covenant. 
The liturgical narrative ot Sinai contains three essential eleaentsa 
(1) the recital ot the divine activity, (2) the divine proposal, (3) the 
OOYen&ntal response. 
rlratl.y, the rehea.rsal ot the llightJ deeds accoaplished bJ Yahweh 
in defense ot his people. The reel tal was done b)' Moses speaking in 
the first person. "You have seen what I did to the Egyptians, and how 
I bare you on eagles• wings and brought you to ~~;yselt •••• •" (Exodus 19a4). 
Secondly, the ,divine proposal clearly indicated that Israel had an 
option at Sinai. Her election was not thrust upon her eince she was 
perwdtted to exercise freedoa ot choice. "Therefore, if 1ou will obey 
rq voice and keep 111 covenant, 10u shall be rq own possession aaong all 
peoples" (Exodus 19r.5). 
Thirdly, on the basis of the proclamation of the Ten Commandaents 
.. 
er the DeealOfJUe which suuarieed the divine del&&llde, Israel responded 
poeitiftlJ to the covenantal proposal.. "All the people answered to-
pther and said, All that the Lord has spoken we will do " (Exod:ws 19a8). 
I.rael bad thereby coaaltted herself to underlati!lg loyalty to the cove-
aant. '!be poleldc of the prophets is that Israel failed by deli berate 
acta ot transgression to sustain the covenant. 
The cultic cereaony at Sinai1.5 by which the coverJ&nt vas forallJ 
bl'Ousbt into existence is narrated in Exodus' 214-. Roses took half of 
the blood of the ritually slain aniuls and poured it on the altar &fld 
he threW the other half over the people to syabo~ise "the establlshaent 
or a solean couunity of life between thea and God. Thu the sharing 
ot life 1n the covenant between God and Israel was syabolised by the 
shar1.Dg of life in the fora ot blood ... 16 The blood ritll&l was followed 
bJ the eating of a sacred aeal in the very presence at Yahweh. Later, 
when Israel had conquered part of Canaan, the community gathered at the 
Sbechea sanctuary to renew the covenant which was established at Sinai 
(DeuteronoJIY 271 Joshua 24). 
The Sinai covenantal experience contributed greatly to the sense 
.t unity and solidarity aaong the tribes. They eaerged as a coumdty 
with a single deity Yahweh and a co .. on destiny. Tbe corporate per-
sonality or societary concept of the covenant played an iaportant role 
ia the formulation of priaitive religious beliefs. In their struggle 
w1 th the priaordial issues of sickness, suffering • and the JIYStery of 
death, Israel was unable to relate these to the sphere of Yahweh's 
activity because Israel, as a couunity, was built on an 8llphictyonic 
Btructure and she continued to survice regardless of the nuaber of 
,I 
I I 
ia41 nduals who bad died, The sin of one aeaber of the c01111uni ty vaa 
the dilea.& and tragedy of the entire coaaunity. •Tbe Old TestaaeDt 
appears to see sin in a double perspective a objeeti Tely, as a breach 
of the order of creationr and subjectively, _as a broken relationship 
between God and man. These two aspects frequently coinc1de.•1' 
sutterl.ng vas the consequence of sin, and therefore Israel's calaaities 
were occasioned b,y the arrogance and sin of its aembers. Siailarly, 
salvation was perceived only in the context of the coaaunity. The 
personal tate of the indi Tidual. vas coapletely s11baerged by concer11 for 
the Tirlfication of the coaaunity as a whole. The bdirldualisa of 
Jereaiah was a severe blov to this conventional beliet.18 
However, prior to the era of the classical prophets, Israel's cove-
B&Dtal awareness had already been subjected to the course of events call-
ed. the occupatioa which occa.aioned great tra.nsforaations. 
Israel, with the life-style of wandering Aaorites acoustoaed to the 
patriarchal noaadic existence, bad nov advanced in their journey to pos-
seaa the land of canaan. Vi th the prospect of a settled existence 
here, Israel was also confronted vith several •Jor religious questions. 
The C&naanites worshipped n and Baal19 who possessed the land and were 
respODSible for its fertility and the production of bountiful crops. 
lbat connection h~ these gods which vere worshipped under large trees 
and at high places vith Yahweh? 
The general conviction vas that the agricultural life of the 
Ca!laani tes vas not the doain of the protector deity Yahweh. It vas· 
not within his power to grant prosper! ty, property and security in this 
new situation, and so Israel, ia tbaae 1anova.tive circuastances, had to 
struggle with cardinal issues integral to the covenant relationship. 
Could Yahweh be equated with Baal? Is his stat'llS subordinate or 
auperfor? The Baals had proven their ability and co.petency in Canaan-
ite religion, and fertility rites were part of the cultic cereaoaies. 
Vh&t resulted seeas predictable. Israel's tendency waa to incorporate. 
1apress1ve aspects of Canaanite religion into her own worship. Thia 
SJilCretistic trend was an atteapt to relate to the perplexing proble• 
o1 a civilization that was aore developed tho hers. So• were 
Mduced by devotees of the native gods and engaged in sacred prostitu-
tiOD at Canaanite high places and shrines. 
!be long years preceding the advent of the eighth centur,y prophets 
had not greatly altered the religious picture. During the aona.rchical 
· period, the aarriage of Ahab to Jezebel, a Sidonian princess, revived 
Baal worship and gave it royal support. The encounter on Itt. Carael 
betweell Elijah and the priests of Baal u.rrated in 1 lings 18 indicate 
that Baal worship was still widespread and prestigious. In the prophe-
cies of Jeremiah towards the close of the historical and prophetic period 
a.ter consideration, the prophet assailed the allegiance being shown to 
laal and spoke disparagingly of the leaders and leadership in Judah at 
that tiae (Jerelliah 2a8). 
Yahweh was still in covenant with his people. This everlasting 
relationship froa _the divine perspective had been rea.f'firaed by the 
Dartclic covenant, and JerusaJ.ea, a aonUilental syabol of the dirl.ne 
presence and prollise, had been established. 
'!he aesaage of the prophets aust be heard against this coYenantal 
'background indicting Israel of adultery, idolatry, unfaithfulnesa, social 
iajuetice, external religious practice and other covenantal breaches. 
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C2l&pter 2 
-
TU PROPH:&TIO PERSPECTIVE 
The C&Bonieal prophets, who untiringly endeavored to guide the destiDJ 
ot their people b;y a divine andate, were neither aati-social dissidents 
11ar coDuni ty drep-outs who could not iapresai ve~ accouodate theuel'vea 
to the evolving cultural, political, econoaic and religious pa.tteru ~ 
life 1.n a 11ew age. 'ftie;y were rather aen who, by their call, apprehended 
the divine nature, and, b;y their collllission, disclosed that character and 
disrupted the Sitz-ia-Leben, naaely, the prevailing life-situation that 
waa solidifying into a aenacing conventionalisa in denial of Yahweh's 
coveD&Iltal claiD. 
BGU\ etyaologically and historically, it •Y be atfiraed that the 
prophet was not necessarily a foreteller of future events but a forth-
teller of the word of Yahweh. 'nle classical foraula, "Thus lliays Yahweh", 
iatroduces prophetic oracles and is aotivated b.1 an essentiallJ divine 
&Dd irresistible compulsion. The connotation of this foraula accords 
with the Greek word1JfopiJ"T'7S :troa which the Engliah word is derived, 
&lld aeana one who speaks for another, or especially for the gods. The 
corresponding Hebrew word i\!' ~ J refers to one who co..unicates the 
fi vine v111.1 
Pteiffer points out that "in the history of the religion of Israel, 
the iaportance of the refondng prophets cannot be overestiaated. It 
waa they who -.de of this religion soaething unique at the tiae both in 
itself - its tenets and institutions - and in its 1nfluence."2 This 
liDiCJ,ueness, beginning with Aaoa, aay be asserted as their reception of 
divine revelation that unaasked the nature and will of Yahweh. They 
preclaiaed hia to be a God of righteousness and love, of holiness and 
11 
justice, am therefore possessing a distinct aoral character. COilse-
q,uentlJ't he de•nded of his covenant people a new ethical non~ expres-
d:Y8 at their intia.te knowledge of hia •. 
Prophecy in Israel developed froa huable origins to the eaergence 
of aen of great spiritual stature and aoral. integrity. The earliest 
reference to the prophet aay tie cited in 1 Saauel 9a9a "Formerly in 
Iarael, when a aan vent to inquire of God, he said, 'Coae let us go 
the seer' a tor he who is nov called a prophet was farJierly called a 
seer• (ro'eh). It seems apparent, therefore, that the word "seer" was 
ued to designate a person with special religious and inspirational 
qualities. Such an individual was distinct fro• another class of per-
soas who functioned in groups or bands and operated at high places as 
prophets (1 Saauel 10a5-6). Kraeling holds that "Israel then had only 
seers when it caae into Palestine. The probability is that the Hebrews 
becaae acquainted with a new type of inspired person, called a~. 
through the Canaanitese"3 
Pfeiffer's view is that a progressive refineaent can be observed in 
the prophetic aoveaent. "The bands of ecstatics in the tiae of Saauel 
becue the mouth-pieces of the deity, beginning with Elijah and Micaiah, 
the son of Ialah •••••• All in all, the revolutionary message is what dis-
Unguishes the great prophets froa the average aeabers of the prophetic 
tra.ternity.!'4 
'lhere are three phenomena that are comaon to the religious and 
PSJchological experience of the prophets.5 
Inspirations Each prophet received his aessage and authority froa 
Yahweh with whoa be sustained a direct personal relationship. His 
polemic against conventional covenantal breaches was aotivated b.y the 
... - ,J_' 
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cU.dlle will &lld eYeD the content of his:· den~ciationa wa.a didnely 
1J18Pired (.jereaiab la?-10), Vho dared to challenge the legitbaCJ of 
the dirlne "!" eTen when it prognosticated disaster of the greatest 
.-pi tude: (Aaos )a2J 4a9-llr 5•21-23). Yet Israel showed clear COil• 
teapt and unreflecting illpenitence on eYery occaaion. 
'ftle Iaraelites belieYed that iupiration resulted troa spirlt pos• 
.... ion. When Saul aet with a land of propbeta coaing down troa a 
ll1ch place with harp, taabourine, fiute, and lyre 1n a dancbg, trended 
aeod, "The spirit of Yahweh came aightU7 upon hia •••• • (1 S&auel lOalO). 
ftae 1apression of a physical inflow or seisure ~ the spirit seeas unavoid-
a'ble. To the ancient aind, feata of abnoral valor or displa7s of hercu-
le&a strength were associated with inspirational capacities conferred b.Y 
the c.od.s. Seaitic thought was unable to draw froa the resources of 
J81chological research that elucidate -~, otherwise, baffling phenomena. 
The can a The prophet • s assurance of an intiatel7 personal relation 
&lld couunication with Yahweh had ita' origin in the divine call. The 
practice of seeking out the divine intention or occaaioa the .anifesta-
UOD of dirlne power by occult aeans indicates the condction that there 
1a a Cod who controls the affairs of aen on earth, and it ia therefore 
of priaary iaportance to ascertain his will and to be in a right relation-
ebip with hia. ~e reforaing prophets rose far &boTe ancient custoas ot 
aeeki~~g to discover • through di rlnation and esoteric aethodse the pleasure 
or 1Bdi«n&tion of' the deity to und,ertakinga. 'l'&e sitll&tion that confronts 
ua reflects the reversal of initiative action, Th.,. were the rlctias and 
senanta of' a divine encounter una.ctivated by the c0Dta81ous, trensied 
chaJ:acterietics of the bands of' prophets. At thia higher stage ia the 
deYelopMnt of Israel's religion, there is,·reecsnisable aa increased 
- ~,j f I, 
utilisation of the aental faculty and a greater dependence on the senses 
of audition and perception. Basic to the reception ot divine phenoaena 
was the con'Yiction that there waa a God who revealed hiaselt and who pos-
seded thea for his purposes. 'reese prophets were teeD17 aware ot the 
arreeting ai8ht of the aelf-co-unicating Yahweh. Jerelli&b agonizes 
aa4 soliloquizes, "If' I say, I will not aention hia, or apeak anyaore in 
Ida naae, there is in rq heart as it were a burning tire shut up 1B -r 
'Haes, and I aa weary with holding it ill, and I carmot• (Jereldah 20•9• 
of. 1.5117). 
Heachel contends that "the prophet feels- hi•elf placed not Olll.y 
aNTe other aeabers of his ~own aociet;n he is placed in a relationship 
traucending his on total coaaunity, and even the reala or other nations 
&ll4 ldngdoas. 'nle aea.au:re of his superiority is that ot u.n.iversal.ity. 
!bia·ia ~the essence of his eainence is not adequately described b,y 
the tera cha.risaa. Not the fact of his having been affected, but the 
tact ot his having received a power to affect others is aupreae in his 
existence. His sense of election aDd personal endowaent is overshadowed 
'r his sense ot a history-shaping pover ... 6 
'!he call of the prophet vas· not an elevation to a status ot privi-
lege but, through an act of dl'Yine favor, he waa elected for a task. 7 
His call is there~ore closely interwoven with the unfolding purpose of 
Cod in covenant relationship with the couunity ot his sovereign choice. 
'lhe consciousness of his responai bill ty both to Yahweh and to the cove-
unt couuni tr, of which he was an integral part, burdened his heart. 
'The awareness that he vas a person in whoa Yahweh confided his plana 
&nd purposes aust have been a staggering and discomforting experience. 
•Surel1• the Lord God does nothiDg without revealing his secret (~) to 
llU 8 enants the prophets• (Aaoa 3•7). 
elsewhere eaployed to describe the dirlne asseably tar consllltatioa- be-
tween the Lard and the celestial beings who serve hia. All the great 
prophets-had this experience of a divine call which waa irresistible. 
Tbe prophetic call always- displayed the phenoaeaa of ecstasy, Yision and 
a.U.tion. 
YOil Rad discuaaed, at great length, the prcphets • call and reception 
ot reTelation, their treedoa and their concepticn ot tb• ward ot God. 
Re observed that in the call to be a prophet, an ind1Y1dual was person-
&ll7 addressed by Yahweh and as a general rule, this was associated 
with another factor, the vision, by which the aabassador ot the Word be-
oaae keenly aware of the will and purpose ot Yahweh in an extreaely vivid 
-..mer. IB the Old Testaaent, there is no instance where a vision is 
aot iuediatel.y followed by an audition. The purpose of the visio11 was.. 
aot to disclose knowledge of a concealed transcendent world but to 
acquaint the prophet of coaing events and their spiritual and teaporal 
sicnificance in a national and historical context. There is a consensus' 
fit opinion that the visions and aud.i tiona experienced by the prophets bat 
their iapact on thea from an external reality, and it was invariably sud-
to and without preaeditation. In the case of Ezekiel, although of post-
exilic iaportance, yet he reflects the peculiarities ot a person who is 
&we-struck and overcoae by extreae shock (Ezekiel 3a5). The frequency 
with which a prophet received revelational iapulses after his initial 
call is disputable, but his total coud. tent to the d1 vine iaperati ve 
seaaitized hi• to covenantal abuses in the conteaporary situation. 
i 
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Vi~ argues that it would be contra:ry to the erldence to deDJ 
til• iapart&nce at ecstasy in the experience at so• at the canonical 
prophet&, but it would also be an error to exaggerate it. 8 In the re-
cepticm at revelation, the personality of the prophet waa not disregard-
_. but vas raised to an unprecedented range of il!tenai ty throUgh a. sub-
11.• encounter with Yahweh that equipped it as a aed1Uil at dirlne reve-
latian. 'nle ecstatic states at the eighth centuey prophets were not 
.r a. wild and. orgiastic type, but of a aoral and pers<mal character. 
fOB Rad contends that "the idea that the prophets vere 'ecstatics • , 
oace widely accepted, is now out of favor, tor the concept of ecstasy has 
prond to be too general and iaprecise.•9 Contr&rJ to the Yiew o'f so• 
acholars that, whUe in the ecstatic state, his ael'f-consciousness dis-
appeared and his own will suspended so that he functioned as the instru-
Mat ot powers external to his own personality, von Bad holds that this 
diainiahes the i~ortance of the event of the prophet's reception of 
revelation. Moreover, he resists coaparisons of the prophet's ex-
perience vi th certain forJIS of aedieval aysticisa, •tor even in their aost 
aubliae experiences the ~sties always remained within the liaits of the 
accepted degas ut their own day, whereas the prophets, precisely in their 
iDaugural visions, were led out to new vistas of belief • •10 
llore iaportant, however, than the intriguing psychological processes 
at work in revelation, is the fact that their unusual 'foras were never 
enda in theuel ves. ot over-riding signif'icance waa the coaaissioni:ag 
cba.ra.cter Of the encounter and its transforaing 11Rp&Ct. Events, previous-
11 insignificant to the prophet, now assumed an oainous appearance viewed 
&ga1nst the background of the divine purpose that governs the universe of 
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aen and nations. The prophet becoaes intensely aware of his personal 
uvol "aent in the uni Yersal designs of Yahweh • 
Freedoaa It seeas incongruous, froa the nature of the prophetiC' aall 
and the coapulsive ele11ent 1n their preaching, to speak about the freedoa 
of the prophet, and jet it aust be asserted that- in the pursuance of their 
vocation and the discharge of their obligations in obedience to the diYine 
c~d, they enjoyed a freedoa that transcended the phenomenal world order. 
!be concept of freedoa cannot denote or perlli t uncontrolled license 
or u. unchecked expression of the individual will in coaplete disregard of 
the interests of the co .. unity. F.reedoa par excellence can only be rela-
tift since its enjoyaent is conditioned by altruistic eoncerns because by 
ita yery nature, it is realisable only within the circuaf'erence of the 
coDuni ty of interests. Moreover, the covenant- coDuni ty of Israel 
•• its existence to the supreae acts ot Yahweh in history. By Hi~ 
tree choice, the Israelite tribal confederacy was-welded into national 
stat• with a united purpose and destiny • As Anderson puts it, "In a 
broa4 sense, prophecy arose in connection with God's revelation in the 
lxod.us1 tar, •• •• GOd not only delivered his people froa servitude, but 
raised up a leader to proclaia the aeaning of that historical eJq>erience."11 
Prophecy and co .. unity are therefore, not only closely united but 
there is the inco~rehensible eleaent of divine intervention b,y which 
Yahweh was shaping the course of events in fulf'ilaent of' his eternal pur-
poee. Any concept of freedoa aust ineYitably contend with this- strikingly 
innovative eleaent in the corporate experience. The f'eraent of' interac~ 
lag elements in the coapler~national situation during the monarchy could 
not have been arrested because national leaders and people alike continued 
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to 1gnore the reality of the third dbension, the regal power of Yahweh 
O'lfJr the affairs of men and kingdou. Prophetic treedoa wa.s- rKliatica.l.ly 
tall t.reedoa because it recognised the surpassing iaportance of this diaen-
aiOD• Moreover, they understood that diaension, not in isolation or 
ascetic wi thdra.wal. fro• the co-unity but, in the treedoa of relation and 
ti.elY utterances of reprimand. 
'ftle treedoa enjoyed by the prophet is observable 1n both his call 
aD4 preaching • Proto-Isaiah' a experience is a novel exaaple of the free-
4oa tbat was iapllcit in the divine call. In his rlsion of the i~~E.culate 
glC7 &l1d resplendent •Jesty of God, he was deeply consciou of the yaw-
ill< chaaa that separated the dirlne Being from sinful an. In his tran-
acendence, interaediar,y beings- couunicated between Hia and finite u.n. 
In this aoaent of intense exaltation and awe, he heard the question put 
'bJ Yahweh to the assembled council, and in exercising his personal tree-
doa, be volunta.rily offered hieelf as a aessenger and sern.nt ··in response 
'thereto (Isaiah 6). The opportunity to decline waa as auch a part of the 
treedoa of his call, as the decision to respond. 
ll1 the preaching that followed the call of the prophet, there a.re 
seTer&l. exa~rples in the life of Jerelliah that point in the direetiOD et 
prophetic treedoa. In 15rl6 he exclaiu, "Yollr words were found, and 
I ate thea a yollr words · beeaae to me a joy, the delight of rq heart a for 
I &a called by your naae, 0 Lord God of hosts." Here we get a glimpse 
iate the heart of the prophet and we feel vi tb bia the experience of 
'bliss that radiated froa his prophetic consciousness. s-uch an experience 
·arises, not froa the yoke of an in'Yoluntar,y surrender but, froa the para-
dox et freedoa. Obedience to the di dne call is the source of his 
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pleasure and it is in that sense an irresistible coaplll.sion. 
!he struggles and conf'licts that assailed Jereaiah during a life-
1ong .fnistry are further evidence of his freedoa. If the alternatiYe 
to o'bedienee did not exist, then tensions are hypothetical, and the 
•truggles of his heart illusory. "If I aay I will Dot .. ntion Hia, or 
apeak anyaore in his naae, there ia in my heart as it were a burning fire 
uut up in rq bones, and I aa weary with holding it 111, and I cannot• 
(Jerenah 20c7-9r 23a9). "While it is true that the accounts- giyen by 
I8&Ja.b and Jeremiah are the only direct e'Yidence of the large aeaaure of 
tree choice allowed to the prophet in the whole •tter of his call, there 
1a DO reason to suppose that these two cases were different troa the rest.•12 
Pr8plletic preaching consisted primarily of verbal eou\Dlieation, a.l.-
tho11gb there were also symbolic acts that draMtically attracted the at-
tution of diainter•ted bearers of the Word (Isaiah 20tlffr Jereaiah 
27a2ff}. HoweYer, the concept of the word was aueh deeper than a 
theoretical indication or designation of objects. The ward possessed a 
potency in itself' and in the flight of i ti!F existence to the hearer. 
'fbia- belief in the concrete power of the ward vas grounded 1n u.n' s: eon-
ceptioa of the world as a unified entity. 
!he clear and e.pbatie distinction that 20th century MD attempts-to 
ate between spiritual and .aterial phenomena vas inconceivable to ancient 
thought, and therefore to their life-style. Life is such a eoaplex ot 
iaterpenetrating eleaents so delicately interaeshed, that equUibrlua is-
disrupted by dishanlony between the spiritual and the noa-epirltual. 
Mll1 ti in African traditional religions obsaryeda "Religion permeates into 
all the departments of life so fully that it is not easy or possible &l· 
r 
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•1• to isolate it.·1' The spiritual and the phyaical warldacare uter-
twinedin the closest structural -.nner conceivable. eonsequentl71 it 
waa iJIPOSSible to differentiate between word and object, idea and actual-
ity, real and phenoaenal. It is--conceivable, therefore, that e.,ery word 
would be held to contaill aoaething of its object beca•e objects: pcssess 
tora and are diatinguish&ble only by the word that naaea it. By the ward., 
e'bjects eaae into being and possessed. significance by the varcl-D&IIe (Gene-
aia 2al9). Creation vas by the utterance ot the ward (Genesis laltt; 
Jotm lalf'ta daba.r and losoa). Magic ar esoteric practices were pos-
sible because of the power inherent in the word. In the real• of the 
c11lt &nd in the rituals- of blesaiBg &Bd cursing, a ~ais• ilf' perceiv .. 
able 1n the ward in ancient religions. 
Jr011 this fertile plain ef •ea.ning and significance, Israel grew to 
perceive the J~YSterious capacity inherent in every ward f/4 Yahweh. Mosea-
&dJloni.shed his people for thinking Yahweh's word to be void (DettterOftOJIY 
)2t46-47; Isaiah .S.Stll). Therefore, whenever the propbeta- prefaced their 
llt.terance with the prophetic foraula, "Thus says Yahweh", that oracle was 
11• npty pronounce•nt originating w1 th the prephet, 'but the independent~ 
iDdOIIitable and definitive word of Yahweh. Its authority was· absolute 
and, although its coewaation u:y be distant, it was nevertheless certain. 
!be word of Yahweh was the life of the couunity, far u.n does not 
live by bread alone but by everything that proceeds out of the aouth ot 
Yahweh (DeuteronoJI1 81)1 Amos 8sllff) • Far the continued sunival of 
the eo-unity, the ward of Yahweh was indispensable. 
hother idea closely related to the preceding is that the ward of 
Yahweh was perceived, whether in salvation or in judgllent, aa- the real 
P. 
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aati ve-torce and creator of Israel's history. LU'e, hiatory and prophecy 
were essential aspects of the saae rea.lity, Yahweh's covenant with Israel. 
In history, Israel vas liberated for a new life ill covenantal obedience 
to the word of Yahweh. The prophets spoke the word of Yahweh, and by 
thea, God revealed his nature and will to his chosen coumdty in a 
aeries ef astounding and conrlncing events. 
p 
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- AMOSa THE COVENANT OF RIGHTEOUSNESS 
.boe was the :f'1rst at the great eighth century prophets to revitalise 
the coTenant concept by the iapressi ve eaphaals he placed on the rigbteoua-
.... that God de.anded of his covenant people. 
Tbe Hebrew word zedakah (righteounese) is chiefly forensic in its 
pri.arJ associations. Saith points out that •the Hebrew always thought 
ot the right and the wrong as it they were to be settled before a judge. 
Biibteousnees is to the Hebrew, not eo auch a aoral qual.ity as, a lepl 
ata.tue."1 
rort-.n derives the concept froa "the fundaaental idea of conforaity 
to a a ora, a:n idea developed in the juristic, ethical a:nd theocratic 
realisa. "2 Couon to the view of both scholars is that the word was 
aoariahed ill legal circles, but Fortaan perceives in its evolution, the 
designation of a level of conduct to which individuals ought to confora 
tar positive reasons. Aaoa' endeavored to redirect attention away froa 
the prohibitions of the early period to a social standard of behavior 
exeaplit.ying the special relationship that existed between Yahweh and 
Israel. In a theocratic society, there aust be the rlght relationship 
\etween tellowaen grounded in the righteousness of God. 
It was a tiae of tremendous economic prosperity in Israel when Aaoa 
appeared on the scene of national history. Under Jeroboaa n, Israel 
had been able to reassert her territorial integrity &!ld had recaptured 
eo .. of the land which had been lost since Soloaon's reign. Lo-debar 
&lld Xarnain had been taken. Daaascus vas no longer a crucial threat 
because the growing aight of Assyria had already subdued her. However, 
Assyria had been unable to extend her conquest• further at that tiae, 
I 
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- b1 145 B.C. after the death ot Jeroboaa,.the great Tiglath-Pileser 
b&d aacended the Assyrian throne. It was cluriq this period of peace 
tb&t Israel had coasolidated her national wealth. !his apparent 
opulence had occasioned the social excesses ~t the decades. 
AaCNI lived in the village of Tekoa in the Sollthem KinCdoa, b1:lt his 
.-sac• vas deliYered ill the North. This was an interesting factor 1n 
tb&t the prophet was aware, not only of the pollution ot religious &nd 
8001&1 11f'e at three •in centers • Jerusalea, Sa-.:ria a.ncl Bethel, but 
it also shows that the service tor which God calls his serwnt cannot 
lte delineated by national and geographic bound&riea. Moreover, when be 
addressed the Northern Israelites about their traditioaa and transgree-
8ions, though detached by nationality, he did not do so as an outsider, 
lnrt as: one who vas inti•tely concerned and invol Yed ill the declining 
ap1r1 tuali ty. 
Tb.ere on the plains and hills of Judah, Aaos spent his days tend-
ill« the sheep and being fully exposed to the forces ot uture. There 
•in the overwbelaing solitude of thia wilderness he felt the presence of 
God in a way his ancestors once had when they staggered through the wil-
derness of Sinai towards the land of Proaise •••••• but the shepherd of 
Tekoa aaw aspects of this God that others failed to see at times.•) 
For this unknown shepherd, the call was irresiati ble. "The lion has 
rared, who will not fear? The Lord God bas spoken, who can but 
prophesy?• (Aaos 3t8). Froa natural phenomena perceived 1n the course 
ot his dail,- occupation, Aaos was iapressed by the ajesty of GOd. 'niis 
•Jeatic Being, although he u.y be reaote, is as close to his people 
as .laos hiiiSelf vas to the realities of nature. In his proximity, the 
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aoral life of the nation was repulsive to the very Jl&tttre of his beiJ1!1 
as God. 
'!'he live rlsions4 narrated in Aaos 7al-9J 8al-3J 9al-4 record a 
dr&• between Yahweh and Aaos played out 1n the deepest soli tude. GOd, 
:1Jl the righteousness of his being, was about to punish his people (the 
dltiOD of the locusts and the judgment by fire) because they had deviated 
,reatly froa the vertical point indicated by the plub-line. 'me con-
aetuences of their transgressions were disclosed b,y the visian ot the 
baSket of fru1 t which conveyed the gria reality that "the end has coae 
wpOB rq people" {Aaos 8a2). 'nle devastation is a.l.ready an aecoaplished 
tact, and yet· there is the eleaent of an unreal.ised event that will be 
ao coaplete, none shall escape. This was no longer the charisMtie, 
-.ntle-bearing succession of cultic prophets, but all 11ldh1.dual into 
whose personal experience God had broken through w1 th a d1B&rll1ng and 
8h&ttering power that called. and coJUd.asioned hia to declare His lofty 
p.:rpoeea. 
!he fact of the end and the judgaent was an unlliataka.bly clear ea-
pbaaie in the aessage of the prophet. But this-insistence on the d1Tine 
wrath can have aeaningful significance only if it is interpreted against 
the background of the covenantal relationship between Yahweh and the 
111.tion. Vbn Rad. holds that "si!lce Alios vas a Judean, we aust assUJae 
th&t he took his stand on the election traditions of the South, those 
attaching to David and Zion •••••• Ve have no understanding of Aaos• 
pre&ching at all unless· we note the way in which he ewer and over again 
coaes to grip with the election concept, and how it vas the nerve of a 
«reat part of his aessage."S For Aaos, the covenant was pereei ved as 
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reyeaJ.ing the righteous nature of Godr aooa and wrath were consequentl7 
the ierl table •nifestations of that righteous pcnrer of God. 
Yahweh's covenant with Israel vas Aaoa' doaill&llt concern. Israel 
bad been chosen not far privilege and honor, _but for her role as-a 
aediwa of God's revelation. B7 her responee to the deands of God's 
conu.nt, she would trul7 be God • s chosen people anifesting the nature 
ot the being of God, and thua be eaved :troa iJUd.Jlent destruction. 
Iarael's sins lay in her tragic violations of the siaple legal tradition, 
and also in the external! t7 of her religious practice. Ttiere ·is= no doubt 
tb&t there awst have been pere0!18 who, f'roa the earliest·· tiaes, coaaitted 
breaches of the l.a1e These rlolatora would have been puniehed as indi-
viduals. l!fov, however, . there is this terrifying pronouceaent'- of the 
prophet that Israel, as ·a nation, stands in judgaent before God. 
fte corporate aspect o:t Israel • a obligation to the d.1 vine covenant 
received a new eaphaaia by the prophet. Israel, as a· nation, will pay the 
iJlevitable consequences :tor the transgresaione of her aeabers. T'IUa. 1a 
a ueaendous idea based on the societ&rJ concept of Israel' a- election as 
a people to observe and sustain the d.1 vine covenant through her obedience 
to the known will of Yahweh revealed in the tradi tiona of the: lav.-. The 
covenant and the law becaae so inextricably joined that conteapt for the 
law· vae clearly covenantal disregard. It vas proba~ a part of the 
ir~ of Aaoe • kerygma that the couandaenta which were occasioned bJ and 
associated vi th the sal vifio act of Yahweh 1n Israel • a exodUS"· :troa Egypt 
&nd with his faithfulness and love were now the ver,r unit of aeaaure-
.. nt ef Israel's disloyalty to the covenant and the harsh reality of 
her eondeiiiD&tion before God. 'lbere vas, therefore, a rearkable de-
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parture f'ro• the earlier cultic prophets a.nd seers vbose actiona and mes-
sages were characteristic of blessings, but·tor the eighth century suc-
c•••ioa at prophets the revelation ot Yahweh coatained in their aessages 
_. ee that seeMd to augur inevitable disaster. 
The conviction of Israel's d1 vine election 1D the llind ot A•os 
.tretches through the centuries ot ebb and nov 1D the covenantal rela-
tiOilship back to the experience of the exodua. 'nle 1lllllitiga.ted saving 
aot of Yahweh is the foundation ot the covenant. God had intervened in 
a c~eeis1 ve -.nner 1n their historical pr,st, but the exodus could not be 
eat1rely relegated to the past since it was a living experience ia their 
present existence. It iapregnated their apprehensien of God who 
•brought up the whole faldl.y of Israel fro• the land ~ lgypt" (A•os 2tl0J 
3tlJ 9t7). This experience is inseparable fro• the COYeD&nt ntablisbed 
at Sinal. It ia that which reinforces it and giyes it relennce. 
IYery privilege carries with it the £r&vit;y ot a correspo11d1ng re-
•ponsibility. Yahweh's choice of Israel was not because of an inherent 
coodDess that she possessed and b,y which she had earned or aerited the 
llODor to be 1n a special covenantal rel.atioftShip with God. Rather, her 
election was the gratuitous act ot God in choosing her tor a unique rela-
tiansbip with Himself. "You only have I known of all the taldlies ot 
tbe earth" (A•os 3a2), vividly expresses Israel's passionate conviction 
that ahe was the elect of Yahweh. In this context, the concept of !!:!.2!.-
6 ~ is charged with a great potency of aeaning. Its implications 
a1r.ror the significance ot Genesis 4sl. It is experiential and refers 
to the inti•e;y of the urriage bond and signifies knowledge based an &11 
hMdlacy of contact and felt experience. The nature ot Israel's elee-
p 
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tioa was of this inti•te covenaatal quallty. 
'the task that cOftfronted boa vas to interpret God's covenant in the 
light of that revelation and prophetic call to give it conteaporary sig-
Jtiticance for the well-being of Israel. "'!'he greater part of Aaoa' ••-
sage aust, tbeB 1 be ascribed to bia own pondering on the aitaation which 
be aaw before bia. He bad first to pllt his on ataap on everything he 
bad learned f'roa Yahweh, for it constantly needed interpretation, ad 
boainea." "What is evea aore iaportant," continued Von Bad, "is that 
iatensive intellectual process which aust have followed a revelation."? 
117 conclusion is that he interpreted the covenant iapllcations to express 
the righteousness of God. Sin was perceived as rebellion agat.aat the 
npteousnesa of a just God. The prophet is e..,tic in h.is denuncia-
tion of Israel's sia as rescinding the covenantal relationship with 
Israel • a righteous God because there was not the right interpersonal 
relationship or the right responsive attitude to the diviDe will. boa 
attiraed the verdict of Yahweh, "They do not know to do right" (Amos JalO). 
This is the very heart of the problea and the paYing of the way for a 
aft covenant. 
The state of the national life constituted a denial of that righteous 
rill of Yahweh, It was this ostensible •lack of social justice, this 
false dealing in business and bribery in the law courts 1 that Aaos eaw 
that the Israelites no langer had any right to call theaselves the chosen 
people, that they had broken the covenant of Sinai, and would reap the 
consequences."8 There was a consuaing pre-occupation with, and unre-
nectins enjoyment of the •terial prosper! ty that Yahweh had bestowed 
during the years of political peace. boa 2a6-8 i:.pressively relates 
.... 
tbe perTeraion ot justice and the social corruption tb&t were tbe syapto• 
f4 national decay. "'ftlus says the Lord, tor three crias ot Israel, 
aac! tor tour 1 I will not revoke rq wordt because they sell the just u.n 
tar silver, and the poor for a pair of sandals. They trallple the heads-
of the weak into the dust of the earth, and force the lowly out of the 
way. Son and daU«hter go to the saae prostitute, profaning my holy 
aaae. Upon garaents taken in pledge they recline beside any altar 1 ancl 
tile vine ot those who bave been tined they drillk in the house or their 
&od•" It is certainly, therefore, not an astoniahin« tact that Aaoa 
a«oaisi.Dgly iaplorecl, "Let justice overflow like waters, and rigbteousnesF 
lite a perennial streaa• {Aaos 5a24). · The teapo of. the nation had sunk 
te a yery lew level evidenced by luxurious li Ying, sensuous indulgence, 
the greedy oppression of the poor and the denial at justice. 
Alvea· declares, "What shocked Aaos even aore vas=- the hypocritical 
reliP,on coupled with this corruption •••••• People brought the regular 
offerings to the shrines not in devotion, but in aelt-rigbteousness and 
pride publishing abroad how good they were {Aaos 4a4-S). This facade 
ot religion without the aorality that should be the natural outcoae of 
worship could never please God.•9 There was the annual round of festive 
observ.ances but el~~4evoid ot deep spiritual content. The aaaa ot 
Israel was aore concerned with ritualistic practice than religious-con-
Tiction. In their coafortable faailiarity with God they reflected con -
tentaent, and they projected hia as existing for the purposes of aan. 
S~h an attitude to worship was in itself a travesty ot the righteousness-
at God. 
Aaos was confident that Israel • s sins will occasion her ineTi table 
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destruction. Catastrophe was the unalterable consequence of national 
0 orrwption. The rural phraseolQgJ in which the prophet couches his .. s-
.as• .atea his sentence apparent. The roar ot the lion presupposes that 
be h&e cornered his preya the capture of a bird follows the set of a trapr 
the aound of the truapet is the signal ot a besieged city (.Aaoa 31 )tt). 
ID lib Mnner, the unrighteous acta of Israel wlll br!Dg ~heir appojriate 
eCIIlSequence. 
!bat disaster was· certain to befall Israel foraa an integral part of 
the concept of the covenant relationship. The covenant was not a refuge 
1a · which Israel could seek abel ter troa the blasts of the iapending devas-
taticm. It could not be used as a blanket to conceal the heinouanesa~ of 
Israel's sine troa the Tialon of the Lord, for "the eyes of the Lord God 
are upon the sin1'ul ldngdoa• (Aaoa 9a8). The problea here ia that Israel 
eonceived her covenantal status-- as an i-ll!lis&tion agairust diTine cata.s-
t.rophe and as a guaraatee that ensured the continued prosperity of the 
ution regardless of her failure to observe the conditions that loyalty 
to the covenant iaposed upon her. Maly noted that •God •a continuing 
protection was iaplicitly conditioned ~ lis people's response. That 
response, in Aaoa • tiae, was not beinc •de. And the prophet warne thea 
that just as they had once aet God in the wilderness years ago, they should 
prepare to aeet Hia again, but the aeeting will not be one of salvation 
bat ot judgaent."lO 
Succinctly, Aaoa seeaa to be aaking the irrevocable stateaent that 
'because Israel stands in a special relationship to Ged dooa will be the 
peJS&lty for her sins. "You only have I known, ••••• therefore, I will 
Punish •••••• • (Aaos )a2) and again, "the eyes of the Lord God are upon •••• 
&nd I will destroy it" (Aaos 9a8). The stern reality of his righteous 
~ I 
''I 
'', 
I' 
-
> 
rlll seeM to ake destrw:tion an inevitable consequence. 
A Yer7 strong eleaent in Hebrew religion was the belief that God wbo 
b&d iJltervened in their early history to sa.Ye hia people vUl interv~e 
ou dAy to bring salvation history to its cliax. Howeftr, the •nner 
aa4 tara of this intervention reaained unclear aBd the tiae wa.a: unlau:,.m. 
SOM looked forward with yearning expectation to the day when GOd would 
nftdicate the cause of Israel by destroying her eneaies and would estab-
llah the new- Jerusalea resplendent in glary and with bountiful bleaaill«<ft 
1a tulfilaent of his coYenant. But bow aistakn they were: 
It is perceivable therefore, that when boa-began to proela.ia bia 
...-p, it vas at first received with jubilation because he announced 
nat they delighted to hear. As they listened to hia; poleaic against 
fce18n u.tions, he seeaed to cbaapiWn th .. cause of Israel and to under-
l1rd her feeliq of aecuri ty and rightness in the sight of GOd. J'roa 
hGe la) to 2a.5, the announ.ceHDt of jlldgMnt on Israel's neighbors-- is 
illtroduced with the foraula, "For three transgressions, ••••• and for 
tour• • and then, in cliaactic rise, he aoved froa Dau.scus to Philistia, 
to r,r., to Edoa, to Auon._ to Moab and. finally to Judah11 before desceBd!ng 
011 Israel. Jubilantly they listened to the judgMnt of fire that will 
t&l.l upon these nations. B'l'en Judah, his own natiYe kingdoa vas not 
excluded froa the fire of GOd •s- purifying love, a syabol of his righteous-
ll .... 
'nlen to the horror of his Israelite hearers there C&Jle the d1 vine 
roar against Israel and an articulation of her sins. It wae clear in 
the aind of Aaos that Israel bad abrogated the COYen&at. Thea here-
Jre&ched Israel for the eager anticipation with which abe awaited the 
Coa1Dg "day of the Lord." This will not be a day of light that accords-
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ntb traditional MS&ianic &J1d eschatOl()SiCal belief, but rather it Will 
be a day of gross darkness. The tragedy will be as severe as a ll&ll es-. 
oapiD8 troa a lion is aet b7 a bear, or while taking refuge in a houae ia 
bitten b.J a serpent. Because you have exonerated yourselves froa all re-
spOIUiibility far not observing the covenantal injunctions, you should also 
oeue to covet the approaching day of the Lord, a clay of utter desolation 
tor transgressors. 
rar the prophet of the covenant of righteousness, political history 
aac1 d.1Yine actiYity could not be arbitrarily divorced. History va.a, in-
cleed, the very vehicle of Yahweh's revelation and sal Yific act, aud in 
tae political currents of the tiae Amos perceived the judgaent of God. 
'!he Biblical writer does· not deaonstrate how to write about an "histori-
oal event• according to 20th century standards of historical criticisa. 
H•eTer, he does offer the student of the Hebrew scriptures a very fine 
exaaple of how the Hebrew genius gave aeaning to an "event" b.J aeans of 
a religious interpretation of histro.y - what the Gerwan analysts called 
Heilsgeschichte. The ascendance of Tiglatb-Pileser to the throne of 
Assyria in the year after the death of Jeroboaa vas,.in the eyes of the 
prophet, a potent oaen ot divine significance. Israel's inevitable 
dooa drew frightfully closer. It is- true that the naae of Assyria vas 
aot aentioned by Aaos, but in his vision of the divine indignation it is 
clear that Assyrian llilitary llight vas a doainant iage {Aaos 6a2J 5•27). 
-Therefore I will cause you to go into captivity beyond Da.ascus ••••• • 
'ftie threat of captivity is real because the nation will not "seek good, 
&nd not eYil, that you aay live" (laos 5al4-l5). SurviY&l is dependent 
an the national aoral choice. 
.... 
H011ever, even aore strikiDg is the inexorability between the deeds 
ot Yahweh and the approaehbg events. The cal&ld. tous nents of history 
will be precipitated by the will of Israel's God, and 1n the dirlne pla.D 
they have already occurred. The fate of Israel is sealed only because 
at her reckless advance and covenantal disregard. With reaarkable clarity 
Aaoa draws attention to the divine "I" of hiatori~ eventsa "I aaite the 
w1ttter house" (Aaos )al5)J "I take you into exile" (Aaoa 5•27)1 "I pass 
through the aidst of you" (Aaos 5•17)1 "I rise against the house of Jero-
bo&a with the sword• (Aaos 7•9)1 "I destroy' it froa the surface of the 
ground" (Aaoa 9a8). The end is coaplete. 
Yet there is the trace of a possibility that soaehow, soae ay be 
.aYSd through the graciousness of Yahweh (Aaos 5•15).12 The nation de-
aerYes unspared annihilation, but there is yet the gleaaing penetration 
.t hope, •t will not utterly destroy the house of Jacob (Aaos 9 a 8) •13 
Here lies the paradox in the divine Being expressed in covenantal rela-
tionship. At this point, it is only in its germinal stace but it will 
be developed to a aature level in the preaching of Hosea and Proto-
Isaiah. 
Israel bad forgotten the inalienable character of the divine righteous• 
ness and b,y vitriolic pronouneeaents Aaos sought to arrest their attention 
and possibly reverse the course of history, but they nre to no avail. hos 
~leaded, "Let justice roll down like waters and righteousness like a ai8ftty 
streaa (Aaoe 5a24). Tbe covenant had been violated, and of this incon-
testable fact Israel had been aade aware, but the rebuttal Aaoa~received 
at the ro.yal sanctuary at Bethel aay be indica~ive of the national rejec-
tiOD of the prophet 'a proclaaation. It is but a superb ir0111 that Aaos 
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bad been accused of a sedi tioua offence by the priest Aaziah (Aaos ?alo-
12), while the king, and his people whoa he represented stood condelllled 
far treason before the divine tribunal. The ld.J18doa ot Israel can tolerate 
no aore ~ this conteaptuous aessage, "hasten to the land of Judah (your 01fJl 
country) and there earn bread." Israel n.s strongly indignant at the di-
dne rebuke by a Judean shepherd and consequently her dooa would be swiftly 
executed. 
Ill hoe • kerygma there is evidence of the force of that d1 vine en-
counter in the context of his personal experience and the covenantal ia-
pllcations that he clearly discerned for the Dation of Israel. The ea-
pb&ais he placed on the righteousness of the divine natEe is indeed the 
srounding of religious aorality in the very nature and beiDg of God. His 
a-.ccessors further developed the concept of coveii&Jlt and nature in the 
upt of their unique experiences, and in this sense they were of epochal 
aigaificance. Our interpretation of covenant baa a bizarre unfolding of 
the divine nature with which it intermeshes. Neither can be intelligentl1 
u.derstood in exegetical isolatio!l . troa the other • Covenant is the ve-
hicle for the divine self-couunication and that revelation is perceiw.ble 
in the dynaaic acts of God as he repeated11 intervened in the history of 
succeeding generations with incalculable consequences. The covenantal 
procla•tions of Aaos and his pre-exilic successors dealt staggering blow~ 
to the Israelite avareness:of their God and disrupted the conventional 
COYeaantal consciousness• 
J. 
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HOSE& 1 THE COVENANT OF LOVE 
'tb&t Israel vas poised on the brink of total disaster was the earnest 
connctioa of Aaos. 'lbere was, however, despite the passionate appeals of 
008, no change for better in the national attitude. Iastea.d., the situa-
tion continued to deteriorate, and this conclusion is adequately supported· 
'b1 the prophecies of Hosea whose llinistry coincided with the uncertainties 
ud predicaaents of the last stages of the existence of the Northern King-
do• prior to its decisive defeat by the Assyrians in 721 B.c. '!here is 
ao evidence that the prophet was still on the scene when the predicted 
cliaax engulfed the nation • 
. 
UDl.ike Aaos, Hosea vas a native of the North and there is an eaotioul 
aensitiYity and a deep feeling of intiaate involveaent that are character-
istic of his covenant concept. Von Rad declares that "his preaching, 
aore than that of any other prophet, is governed by personal eaotions, by 
love, anger, disappointment, and even by the aabiva.lenoe between two 
oppoeite sentiaents.•1 In Hosea's thought, we soar to lofty heights in 
our Tision of the tension in the heart of God and made .anifest in the 
Yicissitudes of covenantal relationship. Tbis is an extreaely bold de-
Yelopaent in the prophetic tradition but one that is warranted by the cir-
caastantial facts. To this glow of divine insight we shall have to re-
tlll:'B, because we must first seek to grasp an understanding of the national 
i.age which Hosea was constrained to denounce. 
Following the death of Jeroboam II, the Northern Kingdo~ was politically 
unstable and insecure. Israel vas governed by a speedy succession of six 
kings during the short span of about 20 years. 'lbe strength of the nation 
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exaded. rapidly by poll tical intrigues and p&rtJ ri Tal.ry. lloleace &ad 
aaa•ssiD&tions are the upleasa.nt aaaories that linger 111 a studf ot the 
period• 'ftlese tactors were, howeTar, the external syaptOIIS of a chronic 
aational disorder, the violation of the covenant. 
Hosea seeaed to gravitate in favor of a theocr&cJ because he had ba-
0_. disenchanted vi th the poar perforances of h~ Jd.ags vho had done 
their beat to frustrate the attainaent of a lasting peace aad a blooaing 
ecoao..,-. Monarchical a'bwsea had wrecked the very foundation on vhieh the 
aation had once been firlll.y established.. Hosea vae unwavering in his con-
viction that "they •de kings, but not by a:y authority, they established 
princ~s, 'but without fl'1 approw.l." {Hosea 8a4). Tbe poap and lustre tJf 
t!le 1Dfrequeat coronation cereaoniea could not blilld Hosea's vision of 
eterul real! ty. Yahweh ~ not pleased. In fact,, He alilorred the eapt:r 
41aplay of religious significance in the anointing and crOWDi.Jlg of kings. 
Tbe decaying state of the Israelite nation was apparent and its dooa 111.11 
be swift and coaplete because God hiaself had nov rejected thea. •t give 
JO'II a kin« in ay anger, and I take hia ava;r in f11 wrath" {Hosea lJall). 
Tbe ldngs of Israel were but false a;rabols. Yahweh waa still in absolute 
control of the nation's destiny and in his sovereign will and judgaent the 
ution will suffer for the aockeries and aboainations ot her kings. 
Iarael sought security in external alliances and alternated between 
lgypt and Assyria for ailitar,y protection and political integrity in pre-
terence to reliance on Yahweh. Israel had realised her iapotence in the 
taca of Egyptian and Assyrian ailltary aigbt, but ill a policy of d1plo•t1c 
&ad ailitary alliances with these nations a deeper problea arose. These 
Dations vera the worshippers of strange and false gods and an alliance 
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would be to equate their CGds with Yahweh. The story of Jesebel and 
Jlle].]r.arl in the tiae of Ahab coaes to aind. The total well-being of the 
nation will be undermined by such foreign alliances and the special re-
l.atioaship with Yahweh will be dissolved bee&:use Israel •s loyalty is 
pledged to Yahweh alone. Ill her overtures vi th lgypt and Assyria, Israel 
... "like a dove, ailly and senseless" (Hosea ?all). Israel's only hope 
ot surd val lay in her trust of Yahweh and in its absence downfall and -
'* would be the harsh fate of the nation. Mal.y indicates that "in at-
tributing their downfall to the failure to trust ill Yahweh, Hosea speaks 
troa the conviction that goes deeper than that forud by natural &rgullents 
lnrt which does not, for that reason, contradict the latter.•2 
Another grave problea that severely perplexed Hosea vas that religioua -
athuiasa was void, of spiritual content. Idolatry and syncretisa were 
nerywhere evident. "The calf of Sa-.ria" was a aonllllental offence to God.. 
Had. Israel forgotten the aighty acts of Yahweh in the course of her long 
history? Does she not reaeaber the golden calf during the Aaronie adainis-
tration and the grief it occasioned? Has she no regard for the first and 
aeoond injunctions of the Decalogue& "You shall have no other gods but ae•? 
"You shall ttot aake in -:~ likeness any graven iaages"? On the calf, Hosea 
poured vitriolic scorn, "The work of an artisan, no god at all, destined 
far the flaaes - such is the calf of Saaaria:" (Hosea 8a6). 
Coabined with these blatant acts of idolatry waa her involveaent in 
diluted Yahwisa, pagan religious practices which had been incorporated into 
the wort!hip of the true God. The dissolution of Patriarchal Yahvisa in 
. the Canaanite fertility cult vas really the abandoning of the covenant as 
well. The worship of Yahweh cannot accomaodate or be blended with other 
p 
sodS which do not really exist. They are but the fantastic creations of 
the Israelite aind in its deliberate atteapt to replace Yahweh with U-
lU801"1 objects and to ignore the iaplicationa of the covenant. This is 
reliliOUS adultery. 
!here is eYidence too that several of the covenantal Yiolations articu-
lated bJ Aaos were still a cause tor concern. In 4al-2, Hosea rela.tes the 
41rlne accusation against Israel• "Hear the word ot the Lord, 0 people of 
Israel, for the Lord has a grievance against the inbai:dtants of the l&ndJ 
tt~ere is no fidelty, no aercy, no lmowleci«e of GM in the land. False 
dearing, lying, aurder, stea1.1ng and adulter.n in their lawlessness, blood-
abed follows bloodshed." 
r.rtber intor~~&tion is also contained 1n Hosea ?a8-8a6. In ?al4 it is 
aoted that their prayers are insincere, and. their religion is •terialistic 
bein« concerned only with ensuring bountiful hanests, and not with obedience 
to the covenant. Although their fortunes, in the past, were detenined by 
prOYidential care yet now they have rebelled against the divine One. Israel 
will realise before long that both Egypt and Yahweh have deserted her. Tben, 
1n her destitution, a claia to privilege as the chosen couunity will be to 
no avail (Hosea 8a2). Israel is aov a f'rapented and infira nation filled 
with deceit, like a bow that cannot shoot straight (Hosea 7al6). In this 
nlnerable state of national existence, Israel can somd the al&rll of the 
trwrpet because she has transgressed the covenant and despised the- law ~Hosea 
Bal). 
It ia 1n this international context that we aust view Hosea's personal 
experience of an unfaithful wife. There has been auch discussion of the 
Pft'icope contain1'Dg the account of the aarriage of Hosea (Hosea 1~3), and 
jiiiP 
scholars hold different Yiews that eaerge troa their exegetical inYestiga-
tioas.) Vo• R&d insists that we llU8t "interpret the auch-diacuased peri-
cope contai:ning the syabolic repreent&Ucm of his (Hosea • s} a.rriage • 
u account of a prophetic syabolic action, th&t 1a to 8&1, as a part of 
h1 .. 4 bia preac ng ••••• The other priu.ry view holds that troa the perplex-
!Jig experiences of his persoD&l aarrlage, Hosea perce1Yed the unquenchable 
lOft ot God. for- Israel based on his cnm passionate lowe far his faithless 
ud adulterous wife Goaer. Von R&d asserts, "'fhe prlaa.ry thing was not 
aa inti.ate personal experience, but Yahweb 'a COIUt8.Jld to perfara a ayabolic 
act.•5 
It Yon R&d's position is accepted, it would seea to •wallow up or con-
siderably reduce the iap~t eleaent of the prophet's personal love which 
ia the yery heart of his aessage. Hosea would then be acting on the diYine 
iBatruetions without regard to his bitter experience or personal aabitiona, 
1nrt to syabolise- and draaa.tise God's love for Israel. MoreOYer, the Yiew 
t.bat the prophet • s personal experience illuminated h1a understanding of 
God's love for Israel would be consistent with our cognition of the other 
pre-exilic prophets in their grasp of the conte~ora.r,r significance of the 
COTenant within the context of personal experience and divine vocation. 
It seeas that it was troa personal experience in a covenantal perspectiYe 
that the prophet becaae intensely aware of God's nature as loYe incoapre-
henaible and unexcelled in Jl&jestic splendor and in retrospect, caused hia 
to redeea his wife. 
Hesche! insists, "'nle arriage of Hosea vas no IIJabolic representation 
ot real facts, no act of recreating or repeating eYents in the history of 
Israel or experiences in the inner lif'e of God. Ita aea.ning was not objee-
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ti.,., inherent in the u.rriage, but aubject1Te 1 eTocatiTe. Only b;r liT• 
ill8 through in his own life what the d1 viM consort of Israel experienced, 
6 
was the prophet able to obtain sy~rp&thy for the dirlne sitstion." 
Farther, the claia that "the aeaning of the marriage was to teach 
through demonstration" bas to be discountenanced. "'nle facts to be dra•-
tiaed vere the followinga betrayal by the vife, the na•1ng of the children, 
the repu41ation of the ld:fe, the taking her back, and perhaps also the sor-
rfM of the prophet. Publicly to dramatise a wife's adultery comes close 
to popularizing infidel! ty, and the moral didactic efect of such a dra•-
tisation vould be highly questionable."? 
Hesche! considers that "the idea which lies behind this parable of 
-.rriage deriTed from the doctrine of the covenant between God and Israel 
ia entirely plausible."8 
.&p.in, acceptb« this exegesis that the stories narrated in chapters-= 
1 and 3 refer to the saae voaan who was~not necessarily of depraved aoral 
character but one who participated in the Canaanite fertility rites. and 
further, that the accounts represent an actual event in the life and ex• 
perience of Hosea and were not aiaply ot allegorical significance, then 
the idea of covenant is re-energised. Attention would be attracted not 
onl7 to a single unifying strain running through the pre-exilic prophets 
of perceiving Yahweh's word for his people :f'roa both the horizon of world 
history &l'ld internal political and moral corruption, but also froa their 
own unique experience of the sovereignty of the cOYenant ~od of Israel in 
their peculiar personal circuastances. 
It auat therefore be advanced that it vas undoubtedly in the intiaate 
confines and innermost depths of his ovn huaan soul where he felt keenly 
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the bitter strvggl.ea between love and rejectioD, the dirlDe and· the huaJl, 
that Heeea could have dared to project the n.bliae paradox of the duality 
of opposing torcea 1D God 'a own heart or probably aore fittingly expressed, 
that d1Til1e lOTe in ita relled1al. outreach •1 aae1Dle the qll&l.ity and f'unc-
tiOD::-ot vrath. It was against this background of personal crisis and ia-
pencUng DAtio118l. disaster in judgaent that the prophet heard the conte ... 
par&r1 word with irresistible force. So Hosea, froa the experience of a 
broken tallily coveD&nt is led to a protolllld awareness of the extent to 
which the d1 vine covenant had been jeopardized and even annulled by the 
preauapt•oua acts of the nation that had beea eleY&ted to COTen&l'ltal stat• · 
by the. condescending lcwe ot Yahweh. 
!be prophet, like his predecessor, auociated the covenut with the 
exodus •troa the land of Egypt" (Hosea 12al9). '!'be instrument ot this de-
ll verance vas the prophet Moses by whoa Yahweh brol38ht Israel up froa 
IQpt (Hosea 12al3). Israel's relationship with Yahweh was not an abstract 
ooncept, but had as its foundation a concrete event in history by which Yah· 
web 'a love tor Israel was aaply deaonstrated (Hosea lla4). This hesed ex-
preaaecl Yahweh's steadfast loving-kindness to his -people in the salvific 
ep1•ed.e. On Israel • s part, hesed signified the response of loyalty to 
that unJMrited favor but Israel failed to obsernt the aoral will of Yahweh 
expressed in Torah. She becaae disloyal and, like a deceitful wife, she 
forsook Yahweh and engaged in illicit relationships with other paramours. 
'l'hia national illf'idelity to Yahweh, Hosea expressed by the syabolic :naaes 
be gave to the children of Goaer. The first child be called Jezreel, the 
scene of a bloody •ssacre in Israel. This naae would occasion paintul 
recollections for Israel and sensitize her to the possibility of a dirl11e 
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recurrence. 'nle second child was na.aed Lo-ruha.mah, that is, unl.OYeel or 
epitied, and ai8flifiec! that Yahweh •a coapaasion wa.a exhauated. and the 
aational end in sight. Israel continued to play the harlot and Hosea 
waa led to call his third child Lo-a.lllli, that is, not ay people. Israel 
oould no longer claia the honor and pri dlege of being the chosen people 
.r Yahweh. She had withdran froa the bonda of eoTe!l&lltal relaticmahip. 
Aa u anti thesis to the spirit of harlotry, Israel JWSt possess the 
Jmowledge of God. Their deeda do not pend.t thea to return to their God. 
!he spirit of harlotry is wi.thin thea, and they know not the Lord. They 
baft dealt faithlessly with the Lord, for they have borne alien children 
(Hoe-., .5a4,7). 
Heeea'a primary accusation against the Na:rtbern Israelites is that 
th81 do not bow God. He frequently uses the verb~' to know, and 
da&th elohia, knowledge of God. 9 Here knowledge does not i1rply an intel-
lectual grasp of the object of inquiry. Its aeaning denotes affection, 
inner enga.geaent, personal attachaent and dedication. In the coapasa of 
HOISe& 's thought of the God-Israel relationship, knowledge is conceiTed in 
teru ot arital love, desertion, and the hope of a new betrothal. 
Hesche! declared that "daath elohi11 does not connote a knowledge about God, 
but an awareness of God, a sensitivity for what concerns Hia, a concern for 
the didne person, not only for the divine will; a concern that involves 
inwardneaa as well as action.•10 Israel is abeorbed in idolatrous worship, 
I.Jld. consequently, Hosea affiru, "There is no loyalty ('emeth), no lOTe 
(hesed}, and no knowledge of God in the land" (Hosea 4al). 
The judgment of God was prOToked by a broken covenant. Political 
prolliscuity and religious idolatry were the crucial elements in Israel's 
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apoatasJ• Jlloua.rchical uurpa.tions and. ailit&ry reYOJ.ts fUled Hosea with 
~aGE'rl.fied o01l8tern&tion and evoked his eonde~m&tion in cautio l.anguage, 
"A nlture is over the house of the Lord" (Hosea l2al). The process of 
p.tref'action bad already begun, though to Israel there vaa abundant de-
li«bt and satisfaction occasioned b,y the repeated eorOil&tiona which seelled 
to allgUr a bri@hter national future. WhUe Israel perceives a bricht ray 
.r hope, Heeea voices the di'rine laaent, "all their 1t1ngs have fallen, and 
a011e of' thea calls upon •" (Hosea ?a?). The .!aery and sufferin« that 
raged ill the Israelite nation were due to the failure to recline 1n Yah-
weh •a love. 
~· central -.nifestation of that love and ollldpoteace vas so indis-
Jut&bl.J deaonstrated in her history that purity of heart and si.Jlcerity of 
purpose to the covenant should have been her supreae objective, "You know 
ae God bllt lie, and besides • there is no savior" :(Hosea l3a4). The 
iagery of aatri110nial love is clearly discernible in a aonogaaoua setting. 
Yet Israel' a devotion has now shifted froa Yahweh to the cult of :saal. 
Tbe influence of Canaanite religion that fertility of the land and abun-
daat b&rvesta were caused by the local god.a of the land eeeaed to be a 
aotivating fac'tior. In association with the people of' the land she had 
CODCJ.uered, Israel began to worship the Baa.lia rather than the Creator of 
heaven and earth. "She did not know that it waa I 'Mho !&Ye her the grain, 
the wine and the oill and I lavished upon her silver and gold vhieh were 
ued for Baal" (Hosea 2a8). It is the gravity of this netaken identity 
tb&t haunts the thought of the prophet. Can it reaJ.l,y be that Israel 
Jtnova not her consort? In conjunction vi th the foregoing, she baa Mde 
a coveD&!lt (bargain or couercial agreeaent) vi th Egypt where oil is trans-
p 
ported, anct &lao with Assyria (Hosea 12al). Israel can u.intaia the purity 
.t· ller religion enl.y by i11poa1Dg restrictions on her choice of internatiaal 
partners. Assyrian and igyptian deities could not be accoaaodated in Is-
rael without denying that sa.crecl trust i11plicit ia the efmm&llt and being 
ataith:f'ul to the -.rriage covenant of dirlne lOYe. The charges a.gainat 
Iarael are overwhelmng, "Therefore, I will be to thea like a lion, like a 
leopard I will lurk beside the way. I will fall upon thea like a bear 
robbM of her cuba. I will tear open their breast and there will I de-
your thea like a lion, as a wild beast would rend thea" (Hosea l)a7-8). 
Their calaai ty will be severe because "they in their land, dol& ted 
the eOYeD8Jltl there they were unfaithful to .... ar "they, like a -.n, haye 
aroken the covenant" (Hosea 6a7a If~ is translated aa a pl.ace-aaae, 
there 1a no record ~ the precise historical eTent to which the reference 
1a alluding). Israel bad acted deceitfully, uttering aere words and 
nth eapty oaths had aa.de covenants. She recited foraa aad creeds in a 
w.1n response to rq covenant. Such perfunctory acts are sterile, so 
judpent springs up lllte poisonous weeds 1n the furrows of the field 
(Hoeea 10a4). '!he D&tion will now be S1f&l.l.owed up in exile, "The1 shall 
return to the land of Egypt, and Assyria shall be their king because the1 
baTe refused to return to ae" (Hosea lla.5, cf. Sal)). Hosea, unlike Aaos, 
.. ntions Assyria by name. 
Again, unlike Aaos, Hosea' a mssion was not to &mlounce dooa, but to 
effect return and reeonclliation. His prophecies rentrberate with a weird 
note of tenderness, that indispensable eleaent of love in the divine rebuke, 
so that the dialogue between Yahweh and Israel produces the desired effect of 
_ llirroring the pathos in the heart of God. The cOYenantal relationsbip, as 
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it ~tically unfolds, rMJ.ly reveals the attr1butea of the d1Yine nature. 
Ia gentle tone Hosea pleaded, "ReturD, 0 Israel, to the Lord your God, for 
JflfA baTe atubled because of yow: iniquity" (Hosea. lll-al). Yahweh 'a love 
184 collp&llsion for Iarael reained so intense that eYen the ovtrageoua 
aeta ot covanantal violation could not perll&llently arter that unique rela-
UauhiP• "It is Hosea who fiashea a gliapse into the ieer life r4 GOd 
u he ponders His relationship to Israel. In parables and 1n lyrical out-
~s the decisive aotiYe behind God's strategy in history is declared."ll 
listor.Y consists not of a blind succession of fateful events, but is the 
Mdiu of di'Yine revelation. In history the f~esa of the inner life of 
God d.s -.nifested by the Incarnation. Hoeea seeM to foresbadow this UD.-
precedented event by his focus on the tesion in the di'Yine Being. The 
patboa ot repugD&Dce occasioned by covenantal breaches and the iueasurable 
force of pw:e love refiect the core ot the problea. Iarael deserves no-
thing but violent destruct10B. Even the priests were culpable tor failing 
to teach the knowledge of God (Hosea 4a6). Yet the positive aspect of a 
&beer selfless love is re.arkable in ita proainence. It vaa in his percep-
tion of what seeaed like diaaetrically oppoaed forces in the. nature of God 
that the prophet vas constrained to utter warda of eternal significance, "How 
U&ll I give you up, 0 Ephraiat How shall I surrender you, 0 Israel: How 
can I ake you like Ada-.ht How cu I treat you like Zeboia? My heart 1a 
t111'1led w1 thin .. , r11 coapassion glova like a fiaae. I will not again destroy 
lpbraia, for I aa God and not aan, the Holy One 1n ynr aidst, and I vU111ot 
ooae to destra,y" (Hosea llaB-9). 
Ia this struggle, love preY&Ued for Yahweh 1a God and not an. This is 
.the "flley essence of the d1 vine Being, a God of love whose Ejesty is offended 
p 
b1 aoral concupiscence and sin, but whose love is reconciling ud re-
storat1Ye. 
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ISAIAH a THE COVENAJiT OF HOLDlESS 
The prophecies et Proto-Isaiah (Chapters 1-39) are concerned pri-.ri]J 
1f1 th the course of historical events tald.ag place in the Southern Kingdoa 
of Judah• However, it is of interest to observe that the total situation 
was aot entirely unf'aailiar. The saae type ot people are recognisable, 
aa 1n the Borth, with vain political aspirations and a conceited selt-
eonfidence, coaaon religious failings and the denial of social justice. 
'lbere vas, nevertheless, a t'eaarkable and iaportant aonuaental dif-
terence. The Teaple of Jerusalea, that great center of religious and 
o1Yic pride and with iapressive soteriological significance, stood iapoa-
b&l1 as a stern reainder of Yahweh'• cOTen&Dtal relationship with his 
people. It was the syabol ot the ark and the Yisible sheld.nah where Yah-
weh dwelt and ooaaunieated with his people. 'l'b1a ppgnifieent structure 
na held to be indestructible and proaoted a false seue ot security. 
One can alaost feel the Yibrations B.1'1d hear the re-echo froa the great 
throng of festive worshippers who faithfully crowded the building to pa.rti-
olpate 1n the religious cereaonies and to shelter under the protection of 
a 'taboo' notion. 
Another significant feature prevailing iD the South related to politi-
cal auccessiOD aad assured the continuation of the Da.vidic dynasty through 
aacenda.nce baaed on lineage. It was a striking contrast to the charis-
atic leadership that existed in the North and it contributed positively to 
'Ute political stability that vas aore evident in the South than 1n the North. 
Aaos and Hosea had. stressed the iaplieations of the covenant perceiYed. 
_ troa their apprehension of the nature of God. His righteousness and loYe 
p 
bad aotivated the• to action. Isaiah, pursuing the coTeD&Dtal ellpbasis, 
... astoundingly aware of the holiness- of God. 
Iaai&b's call to the prophetic .tniatr.y of the chosen people of God 
vu conceiTed in a Tision.1· and it is i11pressiTely u.rrated in Isaiah 6. 
'ftl• transceDClKtal •jeaty ot the •Lord of hosts• filled hill rl tb utter 
.-.se•nta "Hol.J, holy, holy is the Lord of hostsa the whole earth 1a 
hl.l at his glory• (Isaiah 6aJ). He was acutely aware of the holy Being 
no bad reTealed hiuelf to hill. He vaa awe-struck by the splendor of 
tile experience and the reality of the interrogation a •Who• shall I send •••• ?• 
b self-surrender, Isaiah eollllitted. hiuelf to the app&ll.ing task at the 
prophetic Jdnistry in a perplexirlg period of struggle and crisis in the 
biatory of Judah's existence as a politically independent structure. 
The Tision of Isaiah of Jeruaal.e• occurred in the year that king 
Ussiab died (783-?42 B.C.), and was concurrent with the aacensiGD· of 
Tiglatb-Pileser to the throne of Assyria. This Tision encoapassee cove-
D&ntal nations that are of interesting importance. It is likely that 
this theophany occurred in the te11ple of Jerusale• or that its signifi-
cance brought the te~~ple into the pro.tnence of the prophet's perception. 
"ieah, his Jerusa.l.e• conte11porary, had aJ.read.y Toiced the divine disa.p-
prEmLl. of a te11ple religion diTOrced fro. social justice and with great 
audacity had proclaimed its destruction. "Therefore, because of you, 
Zion shall be plowed like a. field, a.nd Jerusalea reduced to rubble, and 
the aount of the te11ple to a forest ridge" (Micah Jal2). The te:.ple had 
a long religious and chronological development recalling the earthen altar, 
the ark of the covenant, the tabernacle of the wilderness •ndering, the 
shrine and the Aaronic priesthood, Could it, in the coveua.ntal deeree and 
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proddeDCe of Yahweh, be devaatated? More concretely, would Gcd. forsake 
biB people and abandon his earthly abode? For Isaiah, the centrality ot 
tae teaple in the context of his vision could not have been vithoo:t strik-
18« significance. 
Isaiah's visiona:ey experience added a new diaension to the progressi vv 
apprehension of the nature af God, the attribute af holiness (Isa.iab la4, 
5116). Koehler points out that "it was only slowly and comparatively 
].ate that the idea of holiness was transferred to God hiuelf. 'nle first~ 
1a the Old Testament to make a point of calling God the Holy One is Isa1ah."2 
In Hosea., God calls hiuelf the Holy One because he is Lord ot hitr 
en will. Consequently, he does net execute the fierceness of his anger 
b.1 destro,ying Ephrata. Here holy connotes the independence and freedoa 
et d1Yine sovereignty whose decision is incontestable. 
Ia the.. perlcope of Isaiah 6al-13 "holiness is the opposite of sinful-
aess. God is holy because he does not tolerate sin, he uncovers it, he 
rebukes it, refuses to connive at it, punishes it or atoning for it for-
gives it. Sin separates a person froa the holy God."J 
The root aeaning of the Hebrew word gadesh is to cut off, to be 
separated from. It denotes separation from the profane or the ritually 
lUlclean. Yahweh is holy to the superlattve degree. In fact, he was 
~ Holy One far reaoved from the realm of sinful beings w1 th whoa he 
coa.unicated through intermediaries. It vas the responsibility of the 
chosen people to endeavor to approxiaate the level of holiness akin to 
the Holy One not by "vain oblations" (Isaiah lall-15), but by a trans-
faraed way of life in obedience to the covel'l&nt (Isaiah lal6-20). 
Isaiah's vision also supports my thesis of covenant and call in that 
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be cOIIPrehended the mystery at a divine emmons and vocation froa the self 
e~unication of Yahweh, but particul.arised by the uniq_ueness of his per-
•onal experience and the ailitary and political crises precipitated by 
the taternational situation that seeaed to pr~sent a constant threat to 
J.aah's security and surrln.l as a nation in Palestine. For bia, Yahweh 
was Lard of history and history was the vehicle of his self-revelation to 
the people of the covenaDt. 'ntis ehaiD of thought runs through the pro-
phetic tradition, and in Isaiah it becomes eTident. "The prophets are 
publishers of the divine will. However varied their aotives,, their con-
cern and their couissiena, they always speak of vhat God has done in past 
Jdstm:y • of his judgaent on events of present history • and what he announces 
tor future history ••••• In the prophets, the Day of the Lord becoHs the epi-
tOM of history, when all the past and a.ll the future will be seen to run 
te«ether into one aeaniDgf'ul unity" (Isaiah .5al2,19a 7•71 Sa lOr 22all). 4 
It baa been prudently asserted by aany Old Testaaent scholars that the 
tirat chapter of the Book of Isaiah contains .any of the salient points of 
tlle prophet's contention. In verse 1, he is introduced and placed in the 
perspective of history. Then verses 2fi. iMlediately present the contro-
Yerey and nature of the divine accusation with the inevitable judgaental 
CODSequences. The covenant focus gleams through the text froa verse 2 
where there is an unaista.ka.ble reference to the covenant people, "I have 
noariahed and brought llp children, and they have rebelled against ••" 
1'1\ia theJDe has the faailiar echo ot his predecessors at the Northern King-
d.oa. The graciousness of God has been repeatedly blasted. by the rebellious 
&eta ot his people who do not know and do not consider (v.J). A graphic 
caption for the news aedia ot Isaiah's day aay be arrestingly stated, "Cove-
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..,.ta are abattered• (Isaiah 33•8). Yet the astonishbg fact is that Yah-
•eb •a choice of Israel aa the elected people and faithtul reiUUillt is reaf-
tiraed with eschatolcgical overtones (Isaiah 101211 )Oa20). 
Ia the judgMnt of Isaiah, the preservation of the divine covenant 1s 
tbe decisive element in the deterwdnation of international policy. It was 
the age of Assyrian ldlitary aigbt, and Tiglath-Pileser ID (745-727 B.C.) 
cbciahed aa one of his principal ai.u, the subjugation of S:yriat and Pales• 
tine. Aa his combat anoeuvres-developed in extent and intensity, the 
rulers of the any sEll states in the region were terrified and so1J8ht to 
eat&blish u anti-Assyrian coalition to halt the Assyrian aggression, while 
tJle Phoenician coastal cities and several states in Asia Minor hastened to 
pay tribute. Pekah of Israel and Rezin of Syrla allied to defeat the 
.AsiJ1rlan ailitary terror, and they atte11pted to coerce Ah&JI· of Judah to 
jein ill the coabined resistance. His unwillingness to unite his forces 
nth those of Pekah and Resin caused the S;yrlan-lphraiaite war. Ahaz was 
b a state of panic, threatened on one hanci by the Pekah-Rezin siege, and on 
the ether, b.1 Tiglath-Pileser's belligerent expeditions extending to Ph111s-
tea, disturbingly close to Judah 'a border. Noth suaarised the sittl&tion 
appropriately, •Abaz was extreaely hard-pressed &Jld fearful in Jerusalea. 
In thia aitnation, Ahaz decided, •••• against the urgent insistence of the 
prophet Isaiah that he should trust quietly in his God (Isaiah 7•1-17), to 
enlist the aid of the aighty and he sent a •present • :f'roa the temple and the 
palace treasury in Jeruaalea to no less a persomage than Tiglath•Pileser hia-
aelt, with an offer of surrender and a request for help against his enemes 
Araa and Israel (2 Kings 16a7-9)~·5 
Thia passage :f'roa lfoth is pregnant with signi!ica.nce. ling Ahaz re-
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jected the advice ot Isaiah and thereby placed the nation 01'l perilou 
srounde There W&8 &n &TOWed trust in the greatest aonarch 011 earth in 
preference to Yahweh, and the teaple treasury had been deapoUed to court 
bia friendship. It was a :f'l.a«rant denial o£ Yahweh •a power to liberate, 
a contradiction of Israel's history ill retroepe~, and a hasty withdrava.l. 
troa the obligations of the cOTenant under ailltar,y pressures. 
Heachel obserTed. that the aenace of a dlluted Yabvisa was reall.sed. 
!Jl 7.32 Ahaz, during a Yisit to Daaascus to pay hoage to Tiglath-PUeser, 
•• aa altar which he ordered and installed 1n the te11ple at Jerusalea : 
(t·liiJ8& l6110£f .)• &lld..alao -.de changes in the a.rrangeaenta and furniture 
et th' teaple in iaitation of the pattern of the Assyrlaa cult. Such changes 
were &a "ac.Imowledgeaent of Assyria's greatness in the reala of religion and 
waa a public recognition of the power of the alien god. "6 
'!he cOTeD&!lt with Death (28al4-22) is Uluaiu.ted if related to this 
conflict or to overtures with Egypt. It was a severe reproach of Israel 
&lld a stern condeiiD&tion of her lethal acta. It clearly enunciates the 
prophet's urgent covenantal concern. This blatant satirical expression is 
'but a harsh contrast to the Da.Yidic COTenant which guarantees life, and coa-
parable with earthly protectorates wh~ch ensure deatb. Israel's future 
waa inherent in her covenantal choice. 
· 1.'be Interpreter's Bible holds that this reference •Y be to sheol, god 
ot the underworld, or to the C&naan1 te .!21• or to the Egyptian Osiris, or 
to the Aasyrian Asshur. HoweTer, the point reaina ftl.id that Israel, in 
her tuttle atteapts to strengthen and secure the natiana.l. iu.ge, was desper-
ate 1n her efforts to contract covenants in defiance ef Isaiah' a stern warn-
ina and in open rebellion against Yahweh. - One could feel the pangs of a 
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aational. crisis gr1pp1Dg Judah, and the feeble thrusts in every direction 
to restore confidence aad eabark on a prograa of receaatruction. Israel's 
retage ia discoverable only in her faith in the justice aad righteousness 
ot Yahweh (Isaiah J6a4-7r 37110). -This point would be further deTeloped 
at a later stage of this thesis. 
Jl1 721 B.c., the fate of Israel had been sealed. Epbraia succuabed 
to the siege of Sa.rgon II and existed no aore as an iDdependent nation. 
fbi& course of events showed the fatality of a policy that deYiated widely 
troa the di Tine coven&llt &Del confiraed the prephetic pronouceaeats of 
Ieaiab.'a .prec11r8ors in the Northern Kingd011. It ~· :t'~ Isaiah, incontro-
ftrli'ble eY1dence O't d1 Tine judp8Jlt &lld. the dooa that would betall J\ldala8. 
Japirea are founded, linger and vanish froa history, and rulers eaerge, 
tarr,y and disappear froa the aortal scene. Tiglath-PUeser had died and 
A.bas had been succeeded by his son Hezekiah. He soon began to reap the 
traits of his father's folly because the nation was teeaing early with dis-
eatisf'action froa the yoke of Assyrian iaperialisa and internal agitations 
were unceasing that gave aoaentua to the redirection at international policy. 
Resekiah vas encouraged to join with the strong and united governaent of the 
Twenty-second Dynasty of' Egypt in an aabitioas anti-Assyrian offensive. 
Iaaiab again intervened and drew attention to the futility of depenaence 
oa lgypt. He cautioned, "The Egyptians will help in run, and to no purpeee, 
therefore have I proclaiaed concerning thisa their strength is to sit still" 
{Isaiah )Oa?). To attract attention to the perilous state of affairs pre-
vailing in the nation and to emphasise the decisive nature of his aessage, 
the prophet walked about the streets of Jerusal.ea attired in scanty garb. 
This would be a stabbing reainder of the Egyptian slavery froa which they had 
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bed liberated &nd the iaaturity or insanity that any schne or alliance 
would eeea to Mke ostensible. It appears that Heseld&h heeded the 
prophet's counsel and did not take any actift part 1B the 711/713 B.c. 
aati~seyrian hostilities. 
However, about 10 years later, Hesekiah was in close diploaa.tic 
triendship with Babylon's Merod.ach-bal&d.an and negotiating again a coa-
pact against Assyria. Egyptian participation had been assured and it 
seeaed that these three great powers colll.d. at least venture with soae 
aea.aure of confidence to defeat Assyria al1d terldu.te the subaission to 
whick so aany states bad been subjected by force. Iaa.1ab denounced the 
powerful plan of the trio w1 th fialling anger and had predicted the fall of 
.Assyria (Isaiah 32a22-29). Jerusalea will survive,not llecaue of a cb&nge 
.t heart in Judah, but, because of the goodness of God who will grant a re-
a,ite. In 701, the end of Jerusalea seeaed 1aaediately in sight when a-
41aastrous pestilence inf"eeted the invadiDg Assyrian &rJI,Y and caused king 
SeDD&Cherib to retreat. 
The ~aa.ry and inescapable fact observable in the course of these his-
tarieal events is that the divine covenant is the guiding principle at action. 
In the unfolding of history and the developing concept of the significance 
.t the covenantal relationship, there lay the self-revelation of the u.ture 
et God. Early notions of his character as whiuieal and unpredictable in 
its relationship with aen were undergoing radical change. The eleaent of 
a;rstery vas not eliJdna.ted, but assuaed a greater significance when per-
oeived froa the diaension of those positive attributes of his natures 
righteousness, love and holiness in necessar,y tension with their opposites. 
With respect to the social life and the religious profession of the 
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JS&tion, Isaiah was as vociferous as his Northern precursors. Tfie lo11g 
period ot peace and prosperity enjoyed during Uzz1ah's sovereignty had 
engendered a false sense of security and nourished the injustices and 
yice that flourish in the fertility or a vibrant eCODOII.Je Isaiah 
was horrified b,y the mistaken assu.ption that their current pros-
per! ty must be the seal of divine approval of their high level of 
national eoiUiitment to the covenant with Yahweh. It was an illusory 
presupposition. One of the Isaianic oracles extracted f"roa the 
earliest period of his ministry is the faaoua "Vineyard Song" in chapter 5• 
It describes the caring love that a farmer has for his vineyard and the 
diailluaionment he feels when its yield is unreward.ingly poor. He auat· 
consider the decision to uproot and destroy it. '!ben, with draaatie 
ircmy, Isaiah declared, "!'he rlneyard ot the Lord of hosts is the house 
ot Israel, and the men of Judah are his cherished planta He looked far 
j11Stice, but see, oppression! For righteousness, but behold, distress:• 
(Isaiah 5a7). His Judean audience is ruffled by his chiding. 
A theology of the land in relation to the covenant is a significant 
feature here, and is further developed in the text of 24a5. In Isaiah 5, 
the vineyard yielded a crop of wild grapes. The produce of the vine ani-
tested a disorder tha.t was basic, and traceable beyond the vine itself to 
the land. There was a deep-rooted .Uignant infiraity in aa.n, at the very 
core of his being, and to this JereJdah will focus attention when he em-
phasizes a cOTenant of the heart. 
Ill Isaiah 24a5, "'!be earth lies polluted under ita inhabitants, far 
they baTe transgressed the laws, violated the statutes, broken the everlast-
ing cOTenant." Isaiah seeas to be reflecting on the terrible consequences 
ot sin that have despoiled the earth, ruined fertility and corrupted nature. 
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He see• to be referring to the cosJdc covenant rita Adaa, and the judgaent 
of the deluge. "nle close connection between aan and lan~ b "TN.andn'b ~~ 
is observable not only on ethnological and etyaological grounds, but also 
trOll the fact that the evil. deeds of ae11 would seea to pollute the land, ia-
p&ir the cosaic cycle and precipitate a crisis in nature. "God said to 
J(oUf The end of all fiesb is threatened, for the earth is filled with 
dolence through anldnd. Behold, I will destroy thea with the earth" (Gene-
sis 6al)). 
It would appear that the age of women's liberation had already bee11 con-
ceiTed by the prophets. They unhesitatingly identified the women for their 
:tall .share of culpability with respect to the disavowal of the statutes of 
Yahweh. hoe S.oeped dewn on thea as "cows of Bashan" {Aaos 4al) • Isaiah, 
1• a aced ot aingled lament and threat, spoke of the w.in pride ot the 
•da~ters of Zion" (woaen of Jeruaalea) 3al6-2J. 'nle prophetic condeJtn&-
tion was pronounced on the entire nation. lo one was excusable. 
Leslie, in his book, The Prophets Tell Their Own Story, succeeds in 
reproducing the social climate of the Judean situation which was so siailar 
to that ot Israel. It was the firll opinion of Isaiah that "the contea-
Pcxr&r1 religion of I'f fellow country-.en in its crass aaterlalisa and shal-
low agio was leading straight to social anarchy and chaos. •7 Socia.l dis-
&bilities·in public life were symptomatic of coTenantal repudiation (Isaiah S). 
Scott underscores the same point. "The prophets • quarrel with their 
existing social order was that it did not enshrine and sustain the hUII&rl 
&Jld social values integral to Yahwisa, but on the contrary destroyed: thea. 8 
"leek good and not evil, that you 11&"1 survive", said Aaos (Sal4), and Isaiah 
uttered a siailar appeal, "Cease to do evil, learn to do good, pursue jus-
tice •••• " {Isaiah lal6-17). The Torah had assUJted a forllidable place in 
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the total national life of J~ and its Tiolation was a transgression ot 
tallwisa. 
lsaential to the faith of Israel vas a continuing and liYing response 
to that -.nello\18 act in llalw.tion history by which Yahweh liberated and 
cl.&iaed a people for his persOD&l possession. But the heart of Israel, aa 
tile center of her affection and love had becoae ae frigid in response to 
Yahweh that conventional religion had deteriorated to a sterile •challical 
per.rormance that induced the agonizing l.aaent of Isaiah, "And the Lord saids 
Because this people draw near with their aouth and honor ae with their lips, 
while their hearts are far froa ae, and their fear of ae is a coJIJI&IldlteDt of 
aen learned by rotea therefore, behold, I will again do arvellous things,.. 
with this people, wonderful and u.rvellousa and the visdoa of their wise aen 
8hall perish, and the discernaent of their discernina aen shall be hid" 
(Isaiah 29&13-14). This was an epoch--.Jdng utteruce of Isaiah and it 
laid the foundation for Jereaiah' a Mw eovenant. The 111'e of Israel throbs 
in a single national heart in covenantal relationship with Yahweh and dis-
ruption of the covenant by provocative and Yiolent acts ean only precipitate 
a utional. catastrophe (Isaiah 5•25). Soae scholars hold that Isaiah, 
unlike Jeremiah, did not predict the destruction of Jerusalea.9 
The issue that Dow requires soae elucidation is the relation of the 
Ccmtna.ntal concept of holiness to the national ethic. Isaiah's vision of 
this holy God in inaccessible splendor vas a revelation of the nature of 
God and the deMnds of his holy will. 'llrl.s revelation of holiness aade 
Isaiah acutely aware of the sinfulness of his being and the widening gulf it 
extended between hiaselt and the covenant God of Isra.el. The Davidic cove-
nant now stood in jeopardy because of Judah's iniquitya "Oppression, violence, 
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cleb&uchery, greed, theft, dishonesty, lust for power, callous inhUII&Ility, 
taithlessness to trust", enuerates Scott.10 Such lmholy deeds bad -.rred 
ta• iDti-.cy of covenantal relationship and were, indeed, a blunt aff'rontal 
to the character of Yahweh. Holiness and. sinfulness are diaaetricall.y op-
posed, and the solution of the problea haunted the II1.M of the prophet. 
l,ad&h was unheeding and unrepentant, and it was incODcein.ble that God, in 
bis !1-or.Y and •Jesty, could abandon the nora in utiOD&l. affairs which 
.,.. grounded in the covenantal relationship or arbitrarily exonerate Judah 
trOll her obligations. 
Heachel succintly states that "Isaiah holds out two hopes for aankind. 
Oee is i-ediate, partial, historical a 'A reeant will return~' The other 
1a cliatant, final, eschatological& the transforation of the world at the 
ad of the days ... ll 
The concept of the reanant is an iaportant theolegic8J. perspective 1a-: 
the con'Yiction of Isaiah.12 lfal.y observed that "in its special techinal 
aen•e 1 t refers to that part of Israel which will escape God' a judgllent of 
destruction and which will thus be the necessary instruaent of continuing 
l&lY&t1on.•13 
The bel.ief in the escape of a righteous remnant f'roa d1Yine judgaent is 
reflected in the early narrative of the deluge that preceded the covenant 
with Noa.h. In Isaianic thought, the reanant that will survive the disas• 
tera ·or histor;y will comprise those who have conforaed to a standard of con-
4uct beyond the ritual injunctions of a holiness code (Isaiah 33al.5). Thuat 
1a a convincing and uncoaproaising aode there was the growing awareness of 
the net.ion of ethical aonotheisa,14 and the peculiar i.aplications it held 
for the covenant people. Ethical noras had significance for the people of 
Geci only because of the deepening apprehension of the Jl&ture of the d1Yine 
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Being• He alone is God, the holy One was the clear ellphaais of Deutero-
Isaiah a couple gefterations later during the exilic period. The founda-
tioa bad been laid by his precursors. 
'fbe prophet was resolutely convincacl that a rellD&Dt will be preserved 
as God's lirlng sign and deaonstration of hope for his people· (Isaiah 8tl8a 
10121-22). In expressing this conviction, he syabollcally m..ed one of sol18 
Shear-jashub, a lirlng testiaony te his~ ill the continuing existe•ce 
.t the covenant. Beyond the iuediate hope for a reeant is pereei vable the 
alti.ate hope of transfor.ation in the Day of the Lord. 
Isaiah's contribution to the apprehension of God's revelati011 was re-
-.rkabl.e. He affiraed that the aoralisation of the concept of holiness 
could only revolutionise the national ethos because it attracted attention 
to the aanifestation of the holy will of Yahweh in righteousness. His 
teaching aay be partially expressed in the striking language of 5al6, 
Yahweh Ze ba.oth is 
exalted in judgunt (llispat), 
aad the holy God shows Hiaself 
holy 1n rightvousness ( zedakah) • 
.' Inipt states vith penetrating insight, "Righteousness represents the 
anapeakable holiness of God when it enters into the sphere of huaan life •••• 
Tb:as, God's righteousness is revealed to Israel, not purely 1n ethical teras,. 
but rather in teriiS of fellowship vitb Hia. And since God's fellowship is a 
redeaptiYe one, his righteousness coaes virtually to be his saving actirlty.•15 
Here we see a coabination of the great thougbt-foru·dlaracteristic of A.aoa 
&Jld Hosea developed significantly to reveal the diYina nature and actirlty 
h its covenantal outreach. 
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JIREMIAH 1 THB: COVB:tWn' OF THB: HEART 
JereJdah adn.nced be1ond. the covenantal categories of his predeces-
sera and asserted the pivotal iaportance of a new eleaent, a religion of 
the heart. 
!he prophet Jereaiah vas born in the vill.a«e of Anathoth soaeti• to-
wards the end of the long reign of Manasseh, and he began his ainistry 
abOut 626 B.C. Like his precursors, his background a.nd call cannot be 
divorced in an atteapt to interpret his unique covenantal eaphasis. His 
ho.e-town was only about 3 ailes north-east of Jerusalea and his father 
Hilldah vas a priest. The aental process, by which the "Vision was perce1Yed 
ud its a1gn1ficance gained, vas conditioned by his religious ature and the 
pious hopes he aust have entertained for Israel•s future. Moreover, the 
international situation and the national policy of reform promoted by Josiah 
would have contributed their force to the ailieu of the tiaes in which he 
liYed and prophesied& those fateful years to the close of the history of the 
Sollthern Kir1gdom in .586 B.C. 
Tbe u.rratiTe of his call (chapter 1) took the fozow of a dialogue,1 
God spoke, Jereaiah answered, and God spoke again. His religious conscious-
Bess was so sensitized that the audition of the diYine voice pierced his 
own heart, and unlike Isaiah's appreciation of his own sinfulness and un-
worthiness, and of God's avesoae holiness, Jereaiah's 'Visionary spirit re-
coiled within hia at the assignaent of being prophet to his nation, for he 
lacked the art of rhetoric and the content of the prophetic procla.ation. 
The validity of his election is reinforced by the assuring words of the 
diTine voice coaaissioning hia for the prophetic function he agonizingly 
.,.. .. 
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pertoraed. In the words ot Anderson, "Jerelliah identified hiuelt with 
'. bis ••sage in a aore personal way than ~ other prophet.,. • , .His career 
I 
was iDtimately tied up with the tragedy ot Jeruaalea, a tragedy that was 
intensified by' the very words be telt coapelled to apeak 1B the naae of 
Yahweh. The wound ot his people cut deeply 1n his om heart proapting 
Ilia to .U rl th his prophecies of dooa, outcries ot agony an.d grief., 
(Jereaiah SalS-22)."2 
The covenant loou brightly in the Deuteronoalc refor•tion insti-
tuted bJ king Josiah. However, before giving consideration to this, we 
•Y Dote the content o'f Jereaiab 's early preaching during the years be-
tween. his call and the Deuteronoaic refonation. The pericope (Jereaiah 
2tl-4) contains a series of oracles which refiect Israel's couitaent to 
the Mosaic tradition, Jereaiab recalls the great event ot Israel's past 
uperience, the exodus and the sojourn in the wilderness. Inherent ill this 
reaeabrance was the covenant to which Israel, as Yahweh's bride,was whole-
heartedly f'aithtul. It should be carefully noted that Jerelliah in 2al-J 
ues the word hesed which is characteristic of Hosea 'a thought, and the 
eftrtonea are also rea1n1scent ot this Northern prophet. Anderson declared, 
'"fhe affinities between the second chapter of Jereldah and the prophecy of 
Hoaea. are so striking that we •:r conclude that JereJiiah knew and was infiu-
enced by Hosea' a aessage, which by that tiae had becoae the possession of 
the xingdoa of' Judah,"J 
'ftte chapter is introduced vith a recital of the covenantal love-affair 
&ad the steadfastness or Israel to her spouse during the desert period. "I 
reaeaber the devotion of' your youth, your love as a bride, how you followed 
ae in the wilderness, 1n a land not sOlfll. Israel was holy to the Lord, the 
firatfrults or his harvest. All who would destroy hi• would be held guiltn 
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pl11'lishaent would eo• to thea, says the Lord"' (Jereldah 2al-3). Then, in 
sharP contrast to the paat, Israel during the oecupa.tion and settleaent 
in Canaan was unretleeti ve of the mighty acts of Yahweh and his continuing:'" 
prorldenee. She spurned his love and was unfaithful to the covenantal 
bond (2a4-8). In 3a20, the •rriage syabol is prollinent ill its &l.lusion 
to Israel as the deceitful wife who has acted treacherously. Consequently, 
there is the dra• of divorce proceedings in Jal-1.5 because the backsliding 
wife, Israel has eoJUdtted adultery. She has prestituted with other gods. 
•As a faithless wife leaves her husband, so have you been faithless to ae, 
0 house of Israel" (Jeremah 3a20). Israel standa eondeiiDed 'far her re-
proachful infidelity and covenantal lawlessness • 
. 
!be other aetaphor used by Jereaiah to indicate the covenantal rela-
tianship and unfathomable depth of love that Yahweh had for Israel was the 
tahter - son relationship. "I thought how I would set you uong rq sons, 
and give you a pleasant land, the aost glorious aaong the nations. And I 
thought you would call ae, rq father, and would not turn from following ae" 
(Jereaiah 3al9J 3la9). Israel, as a son, despised the adaonition of Yahweh 
&Dei beeaae delinquent by pledging loyalty to heathen gods. 'nle guile of 
Baal devotees had enchanted them and had led thea astray. 
Yiewed froa the analogy of the husband and the wife, or the father and 
the son, Israel's behavior vas enigatic to the prophet for no other nation 
had ever repudiated its deity with such Judean ingratitude. Even •ore frus-
trating to the prophet was the ignoainious choice that Israel had exercised. 
Her sill vas two-fold before the celestial trbunal. "l!e appalled, 0 heavens'i, 
&t this't be shocked, be utterly desolate, says Yahweh, for rq people have 
eoaaitted two evilsa they have forsaken ae, the fountain of living waters, 
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&Dd hewed out cisterns for theaeelves, broken cisterna that can Pold no 
water• (Jereaiah 2112-lJ). •It was aa U Jeraaalea had rejeeted a sUJP11 
of fresh water in arder to stare up water 1n cisterM that were no better 
than sieTes~•4 
The .aterial in chapters 1-J already present a crisi~• and reflect 
the sorrow and anguish of Yahweh. "A great hope was Israel", .says Heschel, 
"the tirst:f'rui ts were a foretaste of a harvest of blessing • B¢ as tiae 
passed, God's hope was dashed. The people deserted their redeeaer and wor-
alipped instead 'the works of their own haftds' (Jerelliah lal6). God's pain 
aad disappointaent ring throughout the book of Jereaiah. lfhat a sublime 
paradox far the Creator of heaven and earth to i.aplore the people so huably, 
'What wrong did your fathers find in ae, and pursued what is worthless and 
becaae worthless?' (Jereaiah 2a5).•5 
Jereaiab is alrea~ at the crux of the problea of estrangeaent and 
broken relationship. Anderson holds that Jereaiah "protested against the 
ayncretisa that had all but erased the distinct! ve eleMnts of Israel's 
faith. He called for a reforaa.tion, not just a superficial reform of tra-
ditional rites, but a reformation that begins in the heart, the seat of 
Mn's loyalties and affections. He called for a 'circUilCision of the heart', 
for a breaking up of the fallow ground that had encrusted the life of the 
6 people." In a time when Israel's sacred past was neglected and forgotten, 
the Mosaic faith of the ancient wilderness was revived with new depth and 
power through the message of Jereaiab. 
Winward observed, in answer to the inquiry in respect of Jereaiah's atti-
tude to Josiah's reform, that "he is not explicitly associated with the re-
tara aoveaent, either in the book of Jereaiah or in the history books of Kings 
7 &nd Chronicles." In anticipating the tone of the refora and setting it in 
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perspectin in relation to Jeremiah, tentative reasons are being suggested 
f(Jr Jerelliah 's surface involveaent in the Deuteronoaic reforaation. 
The position of Anderson8 would be that Jereaiah, in the .5 years that 
sp&D the period between his call to the pr~etic Jlinistry and the discovery 
f1f the Deuteronomie scroll that gave direction to the refora aoveaent, had 
aJ.re&cJy coae to the conclusion that the quality and nature of the naticma.l. 
ref'ara would effect neither a tira' reeoneUiation- to Yahweh !lor initiate 
a period of prosper! ty and blessing for vhieh the aasses yearned. In Jere-
aiah •s vision, the aabitious reforas of Josiah would be no more than a 
panacea tor the u.ny disabilities iDherited froa the· long perilous reign of 
JIU&sseh. Only a change that was personal. and froa the heart could restore 
the eOYenantal relatio!lship to harmony in the divine destiny. 
lraeling,9ii considering Jeremiah's rear rank approach to the reforma-
tic, notes that before Josiah instituted DeuteronoJd.e aea.sures of refora, 
he sent trusted advisors to inquire of the Lord.J they vent to a prophetess 
nailed Huldah. Why not to the prophet vho had so powerfully assailed the 
preva111ng apostasy? Was it because Jerellliah was considered an outsider, 
a Benjaainite? Vas it because action in promulgating the reforu had to be 
confidential before opposition could crystalize? Moreover, there are eeveral 
&llusions,in sayings of Jereaiah, which may be construed as revealing his 
dissatisfaction with the Dellteronoaic code. Jeremiah 8a7-8 aay be cited in 
which he asserts, "My people know not the ordinance of the Lord," and to 
vhieh the couunity replied,•We are wise, and the lav of the Lord is with us:-.• 
Such arrogance betrayed the correctness of Jeremiah's affirmation-and the 
inner weakness of the ref'ora. 
V1Dvard10 suggests that Jeremiah would certainly have been sympathetic 
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nth •o•• of the &illS or the Josianic refaraa the sttppression ot idolatroua-
worship and i:uoral custou, the insistence on justice tar thepoOr, the 
renewal ot the ancient covenant. He holds the view that Jereaiah was, co ... 
.aDded by Yahweh to proclaia the principles of the reforation by itiner&llt 
preaching. He cites lla6-8, but it is questionable whether these instruc-
tiODa are related to the covenant associated with Josiah's reforation or 
the deeper covenantal concept that is the feature of Jereaiah' s aessage. 
•Proclaia all these words in the ei ties of Judah, and 1n the streets of 
Jerualeaa Hear the words or this covenant and do thea." This divine !a-
pulse he obeyed. "Therefore, I brought upon thea &11 the words of thiS"' 
cG"YeD&Dt which I coJUI&J1ded thea to do, but they did not.• It appears that 
the latter new •1 be the aore pro'table. 
The Deuteronoaic historian portrays Manasaeh aa the arch-rlllain of 
the Darldic succession of kings. They hold hia responsible for seducing 
tile people to indulge i:a greater erll than the surroUBding nations (2 Kinga· 
2la9), and the consequences of his long reign 687-642 B.C. provoked Yahweh 
to &Dger and precipitated his judgaent o:a the nation (Jereaiah 15a4) • He 
aeeu to have reversed the religious reforas iapleaented by Hezekiah. 
lhether these accusations are justifiable or the work ot redactors is not 
&a issue. The pout is that Josiah now seeks to redirect the course of 
events in the national interest and there would seea to be rousing en-
thuaiaaa, and endorseaent of the prograa of reform. To this end the his-
torian records, "Before hia,there vas no king like him who turned to the 
Lord with all his heart" (2 Kings 23a25). 
Joei&h eaba.rked on his prograa of national. refara about 629 B.C. 
&llidst the resurgence of nationalisa and the ardent desire for political 
independence. "He expanded his influence into the territory of the for-
aer Jarthern lingdoa which had becoae the Assyrian prorlnces of Megiddo 
and Saaria. Evidently, Judah's aspirations to rest ere a united Idngdoa 
under a DaTidic king vas intensified b,y the political situation of the 
daJt and Josiah was eager to translate this utionalistic dreaa into 
realit;y.•ll The religious phase of this refona included repairs to the 
te~le of Jerusalea presumably to remove all traces of Assyrian and other 
alien clll. tic s;yabols froa the teaple imposed during the short reigns of 
weak Da.Tidic kings during Assyrian international suzerainty. During these 
operations, a rem.rkable discovery wa_s made in 621 B.c. when a ~~&nuscript, 
"the book of the law" (2 Chronicles 34~15) vas found and read to the king 
bJ his secretary, Shapan.12 
This iaportant discovery was authenticated by the oracular response of 
111l.dab who declared that because of the violation of the words of the book, 
Yahweh would swiftly execute his judgaent on sinful Judah. At this point, 
Josiah, in despair, iuediatel.y SUilliOned the people to the courts of ther 
teaple for a ceremony of covenantal renewal. The scroll was read to the 
great assembl7 and the king and people covenanted to perfora all its words. 
"'nd.s cereaony calls to mind the story in Joshua 24 about the convocation 
'before God' at Sbechea, the ritual of covenant renewal, and 'the book of 
the Torah of God' in which the Shechea covenant was recorded. It also re-
calla the ancient covenant ceremony in Exodus 24a3-8 When Moses read to 
the people the book of the covenant.•13 
Josiah nov vigorously pursued his refora program b,y intensifYing cur-
reat efforts and broadening their scope. The centralisation of worship in 
Jerusalem and the cleansing of the temple deserve further consideration. 
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The purging of Yahwisa of alien eleaents and the purification of the tea-
pla were pursued with greater thoroughness. The worship of the C&l3aallite 
claities Baal and Asherah, and the Aaaonite Milcoa, as well as the As-
syrian astral cult were prohibited. Sacred prostitution, chUd sacrifice 
1a the valley of HiiiDon, and other pagan practices were d1•centinued. 
Objects which were sacred to the worship of foreign gods found 1D the 
teJIPle, for exaaple, the horses dedicated to the sun worship and the 
utral altars on the roof were destroyed. 
The retora centralised worship in Jerusalea and ardered the destruc-
tion ot sanctuaries and high-places in Judean rural districts. This 
widespread reform extended as far north as the teaple at Bethel, and it 
aeeas that Judah is clearly asserting her territorial integrity and aili-
tary confidence by penetrating into Assyrian occupied land, previously 
the Northern lingdoa. 
The prophet Jereaiah could perceive beyond the tar-reaching Josianic 
reforas the spiritual poverty of the masses. The externality of the re-
tar.ation could not effect the interiority of a spiritual transformation 
that Jerelliah envisaged, and he beeaae increasingly i~~p&.tient and tis-
Ulusioned with the popular aoveaent. The Deuteronoaic reformation served 
to nlldate the truth of his conviction that the refora was superficial 
&Jld concerned with externals. "The centralisation of worship at: Jerusal.ea 
waa not an unaixed blessing," contends Winward, "It increased the power 
and pretensions of the priesthood, and engendered in the people a false 
sense of security. GOd dwelt in the teaple in their aidst and all was well 
(Jereaiah 7a4) • Like the sanctuary, the written word could also be the 
object of a aisplaeed confidence.•14 
H 
J11dab was treading unva.rily on treacherous ground. The unification of 
relig.leus life at tile Jebaal.ea teaple and the priority given to torah in 
the hUIIS.D situation cultivated unfortunate developments in the area of 
worship. The antithesis between law and heart is apparently alluded to 
111 Jereaiah. "CircUJICise yourselves to the Lord, reaove the foreskin of 
your hearts" (Jerelliah 4a4). GOd's will seemed to be er,ystaJ.izing in the 
religion of a book. The toru.lity of religious observances and the in• 
nocuous quality of spiritual practice received a new iapetus with the pro-
aulgation of Deuteronollic legislation that was discernible to the prophetic 
rlsion and spiritual insight of Jerelliah to be inglorious dramatizations of 
repent¥ce. He pondered the sinfulness of Judah and the deeper iaplicationa"' 
of the covenant relationship. 
Wit is one of the characteristics, and one of the great glories of 
Israel's prophets that they saw every cri• as unique, just as they saw 
eyery evidence of God's band as a sign of a unique intervention." Maly 
further insists that, "The here and now of this sin had a horrible reality 
about it that fell ful.ll, force upon the prophet and Mde his llind reel at the 
thought of it. This vas no abstract notion to be neatly tabulated under the 
categaey of sin. This was the deliberate action of a fiesh-and-blood · 
Israelite raising his clenched fist defiantly against the Lord."l5 Judah 
bad ailltantly declared tb&t she was innocent. Jere:miah iaplored, "Only 
acknowledge your guilt that you have rebelled against the Lord your God" 
(Jereldah 3rl3,25). Judah's daring deterllination incurred the divine wrath, 
"I will bring you to judgment for saying, I have not sinned" (Jereaiah 2t35). 
SiB could not be tolerated as siaply a legal omission in pursuance of a 
Deuteronomic utopia. Unhesitatingly the prophet, disenchanted with the 
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Joaianic refor~t, abandoned hope for be possessed a deeper rlsion for the 
cO'ft!l&Dt people. 
By nrtue of the covenant the comaunity bee&lle the people of Yahweh, 
aacl God's coapassion possessed the .agnitud.e of his wrath, so that even in 
the act of coaaitting the vilest sin the community re.ained the fpeeial 
elect of Yahweh. Repulsed, yet not dispossessed. Aga1D and again the 
e.pbasis resounds, "~ people" (Jereaiah 6al4a 23t2ffeJ 30•3). 
Bat why should the people of Yahweh's peculiar choice engage in wan-
tOll and aonstrous acts of covenantal violation? The cause of the problea 
was deeply rooted not in the co-unity per se, but in the indi Yidual. 
Atf'11:aed Jereaiah, "I, the Lord, search the aind and try the heart to give 
every -.n according to his ways, according to the fruit of his doings" 
(Jereaiah 17110J llt201 20sl2). Jeremiah is nov on the verge-of procla.ia-
iac the concept of a new covenant theme. The heart, the center ot huan 
affection and love, was degenerate and necessitated renewal. 
To Jereaiah was revealed the timeless words of the Lordt "I will aa.ke 
a nev covenant with the house of Israel, and with the house of Judah ••• " 
(Jereaiah 3lt3lff.). The Mosaic covenant at Sinai was untenable. Judah 
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can be redeemed only through the institution ot a 11ev ooft!3&1lt. "I will 
place 111 law within them, and write it upon their hearteJ I will be their 
Ged, and they shall be flY people" (Jerellliah 31•33). The primary distinc-
tion between the Sinaitic covenant and this renewed covenant was that the 
latter activated action from internal compulsion through inner transfora-
tion. Unlike the old that enslaved by scrupulous observance of minute 
legal details, this conferred freedoa expressed in a spontaneous" love of 
God. 'nle lamentation of Jeremah in the name of Yahweh, "For f1f1 people 
... h 
,, 
are :foolish, they know ae nott they are stupid children who have no under-
standing" (Jereaia.h; 4a22), will no longer originate in Israel's lack of 
Jmowledge or denial of the intimacy with Yahweh. 'nle dollina.nt feature of 
the new covenant was a relationship that was personal in experience and 
diToreed from the i~~perative externality of the law. 
The individualism of this covenant n.a inescapable. "But Jerellia.h 
did not advocate an individualism detached fro• the traditions-of a people 
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separated :f'roa the covenant couunity." Personal :faith was nourished 
and. strengthened by the corporate experience of the couunity • Inextri-
eab]J' linked with the notion of personal :faith was the theology of divine 
for~veness (Jeremiah 3la34). 
This further introduces the cardinal theme of this thesis, the charac-
ter of God. "The aod.es of prophetic sya:pathy are determined by the modes 
ef the divine pathos (Jeremiah 8al8-9111 l4a20-2l). The pathos of love 
and the pathos of anger awake corresponding tones in the heart of the 
prophet. In his confessions, Jeremiah allows us to obtain a glimpse of 
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the fervor of love, as well as of the raging of anger against the people."··-
This pathos was illwdnated. and conceivably developed by the new- quality 
of iBtiaa.te fellowship that the new covenant inaugurated. This covenant 
was a reality not of knowledge about God, but a deeper knowledge and appre-
hension of the personal God who possessed the contrite hearts of aen. It 
was & aanifestation of the living GGd who, although retaining his holiness 
and transcendence, was yet iura.nent and personally loved and couunieated 
with the members of his covenant community. Consequently, the ground was 
created for man's glorying in the revealed character of the eternally lov-
1Dg God of whoa Aaos, Hosea, and Isaiah had testified. 
The preclaaation of this new coye:nant did not re...erse the course of 
bist£'1• The solmd of the trllllpet had already been heard ( J ereldah 4a 
19·21). In 609 B.c., Josiah was killed in battle against Egypt and the 
reforJl eaae to an abrupt end. Egypt now exercised international control 
and the kings at little Judah were puppets of Egyptian Jli8ht. Political 
instability and heathen worship were again the cause of national decay. 
By 60.5 B.C., at the battle of Carcheldsh, Babylcm beeaae the llilitary 
power and the end of Judah was not distant. The exhortations and pro-
aounceaents of Jeremiah sound aloud at a tille of iDtpending national 
catastrophe. Jerusalem fell to the advancing Babylania.n &:rJIY in 598 B.c. 
after. a siege of seyeral aonths. A large part of the population vas de-
ported. 
Diaastrous political policies continued and v.acillations of loyalty 
Ntvee11 the great ldlita.ry powers and unheeding disobedience to the 
covenant precipitated the final crisis. The pagan Chal.dean &rJIY executed 
the divine anger and judgJient of Yahweh (Jereaiah 21&1-10) in 589-581 B.c., 
and the covenant people were taken into exile. 
However, beyond this final tragedy and dooa lay the covenantal purpose 
and di nne destiny of the chosen people. The Yery nature of Yahweh • a 
character Jl&nifested in hie divine activity affirmed the constancy of his 
love and the redemptive quality of his justice. 
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CONCLUSION 
The focus of this thesis illuminates a disagreement with Von Rad who 
insists that "contrary to popular Jdsconception, the prophets were not 
concerned with the being of God, but with future events which were about to 
occur in space and time - indeed, in Israel's' own iuediate surroundings."! 
The point of contention here is that the scholar see.a to be .aking 
an arbitrary division between the course of events in the history of Israel 
and the revelations of God. As has been pointed out in the development of 
this dissertation, history is the vehicle for the unfolding of the divine 
nature. Yahweh •s character, as a God who intervened and saved his people, 
was an uncritical and puerile appraisal of Yahweh &s activity. The iJUBB.-
turity of Israel's early beliefs is perceivable only in relation to the 
deYeloping doctrine of God and his universality, of which Israel became 
increasingly aware by the exilic period, 
But in a more personal sense, Yahweh's covenant with Israel placed 
her in the privileged status to attain an intimate knowledge of Yahweh, 
and therefore, to come to a full apprehension and realization of his 
being. Complementary to the concept of privilege that the covenant con-
ferred was the proclamation of the prophets that Israel stood under the 
judgment of God in direct relatio~ to the extent of her privilege. In this 
covenantal relationship of priYilege and responsibility, the prophetic pre-
occupation was unlikely to be with events, except in the ultimate sense, as 
part of the total revelation of the divine nature. 
Beyond space and time, and the existence of a people whose only quali-
fication for diYine favor was the incomprehensible hesed of Yahweh, aust be 
I I 
I 
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aHA the absolute and lllti.ate reality which connotes tor christian theism, 
belief in a personal God. The events that occur iJl tiJle and with spatial 
delineations have significance f(fr II&Jl only because of the character of 
God. The purpose and will of God for .anldnd have their source of 
existence in the reality of the d1 vine character • 
IYeD it an iJilll8diate concern of the prophets vas with events, their 
gase at, and preoccupation with deeper reality were even aore sensational. 
Hosea grappled with the problea of love, that elusive reality that ilrana-
ceJ!ds time and space. Aaos and Isaiah struggled vi th the justice and holi• 
aeaa of Geld, and against this background future events becaae intelligible 
to th~ir prophetic consciousness. In Jereaiah we see a partial resolution 
ef the conflict by the a11nounceaent of the renewal of the covenant. Here, 
the reala ot physical events is entirely obscured by the new inti-.cy that 
encoapassed the characteristic concepts of his predecessors. 
Moreover, to say as does Dr. von Rad2- that the pre-exilic prophets= 
showed "an astonishing lack of interest in what Yahweh looked like" 
ia indeed the aystery and treasure vi th which the christian religion is 
endowed. This alleged lack of interest reflects the incomprehensibility 
and invisibility of God who reveals hiliSelf • The interest of the prophets 
is perceiv.able in their concern with the attributes· of Yahweh, rather than 
what he looked like because the q'Wllitative nature of their relationship 
. with hia was interwoven with their concept of his nature, purpose and will. 
!bis thesis has surveyed the scene of three centuries of prophetic 
activity in response to the Sinaitic covenant and the transmission of the 
word of Yahweh to his people. It is the conviction of the wr1 ter that the 
interpretation of the covenant is uniquely the revelation of God and the 
progressive apprehension of his character through the vicissitudes of his-
tory and coamunity existence in covenantal perspective. 
The prophetic doctrine of God was a spectacular advance beyond earlier 
aotions of God's being. The spiritualization of Yahweh and the moraliza-
tion of his character accelerated revolutionary changes in the compass of 
Israel's beliefs about God and the divine government of the universe. The 
belief that Yahweh was housed at Sinai or Jer~alem and wa.s limited in his 
activity by national boundaries or developed civilisations was threatened 
(Isaiah 6a3; Jeremiah 23a24). God wa.s ubiquitous or omnipresent and his 
vision pierced every hidden place. The concretization of a spiritualized 
doctrine of God was further consolidated by the destruction of Jerusalea 
and the events of the exile. 
The growing belief that Yahweh was indisputably acral led to an urgent 
re-exa:aina.tion of the d1ctua1 .-y country, right or wrong had a guarantee of 
divine protection. Now the prophets declare that Yahweh is God of Justice 
far its own sake and not in league with any community at the expense or 
denial of his righteous judgment (Amos 9a8; Isaiah JOalB). His activity in 
the universe in relation to Israel was in consistent harmony with his moral 
character. His love and moral holiness were ostensibly manifested in re-
sponse to the intercessory pleadings of the prophets when Israel appeared 
on the verge of being engulfed by international hostilities and the turbu-
lence of her own internal situation (Amos 7al-6; Jeremiah 18a20). 
It is necessary to salvage the character of God as asserted by the pre-
eXilic prophetic aovement, in an effort, not simply to enhance the personal-
ity of the prophets but to recapture the vision of God and enthrone his char-
acter with its inherent demands on the new covenant people of the kingdoa of 
God. 
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